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Note on Sources and Terminology

The most serious difficulty encountered in the study of the
historic landscape of the St. Andrew's parsonage and its adjacent
complex arose from the absolute paucity of reliable documentary,
photographic, iconographie and cartographic evidence. Although
there is a myriad of references to the physical appearance of the
site in a variety of sources, the comments were often vague and
hardly specific. There were, for example, a few references to a
windmill in the vicinity of the church property but no definite
explanation of who owned it, when it was dismantled or where it
actually stood. By all accounts, the mill had disappeared by 1858
when H.L. Hime, the photographer of the Hind expedition, arrived
at Red River. Hime's photographs of the parsonage and its
environs reveal nothing resembling a windmill. In the Cockran
correspondence of previous years there are references to the
erection of a windmill at the Indian settlement below St.
Andrew's. It is tempting to conclude that the mill was
dismantled and rebuilt downriver, but the data available is
hardly persuasive. Much of the other evidence regarding the
historic landscape is equally limited and it is exceedingly
difficult to trace the development of the site from such
partial and unsubstantial records.
The most valuable source comprised the correspondence
and journals of the Church Missionary Society representatives
at Red River. Yet while the volume of their missives was
impressive, the content for a landscape study was hardly
satisfactory. The missionaries kept their London superiors
fully informed of the structure of their peity, but not of the
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dimensions of the edifice in which they lived or the soil on
which they worked. Occasionally, they described buildings
which had been put up, as did William Cockran when he built
his first house near the Grand Rapids. For the most part,
however, changes and improvements to the mission property
were mentioned as necessary repairs without further
description.
Photographic, iconographie and cartographic problems
were equally severe. The earliest surviving photographs of
the parish of St. Andrew are those produced by H.L. Hime.
Hime focused on the church, the parsonage and the river at
the expense of the mission complex as a whole. Other
photographers followed his example. The result is a limited
record of the area between the parsonage and the river, and
almost nothing of the rear of the building and the mission
farm. Iconographie evidence offers little consolation. The
Nanton Marble sketch of 1860 depicts tree growth and fence
alterations not consonant with Hime1s photograph of 1858.
The lithograph from the Church Missionary Gleaner of 1874
reflects detail similar to Hime's photographs, but it is a
composition by someone not familiar with the context. The
only surviving map of the grounds in the mission era was
also unreliable. It lies in the Church Missionary Society's
Mission Book number 4, a secretary's copy of one drawn by
John Smithurst in 1846. The original has disappeared.
The difficulty with sources was compounded by the question of how to denominate the mission residence. It has
been described as a "rectory" and as a "parsonage". In
modern usage the distinctions between the terms are so
subtle as to be meaningless. A century ago, however, the
differences were more important. At that time, a rector was
the incumbent of a benefice, an ecclesiastical situation
where endowments provided all the revenue. Prior to 1865
and the introduction of the offertory, there was no
endowment at Red River and the incumbent at St. Andrew's
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drew his full salary and allowances from the Church
Missionary Society in London. His position was not listed
as a "living" or a benefice and his residence in the
strictest sense was not a rectory. The term "parson" did
not carry that connotation and the distinction perhaps
explains why the clergymen in the missionary era referred to
the house as a parsonage. The years after 1865 saw
the withdrawal of the CMS and the establishment of
endowments and thereafter the building came to be known as a
rectory. For the purposes of this study, the term parsonage
is more appropriate.
All values in sterling are designated by the symbol ^.

1

I

The Historic Landscape of St. Andrew's Parsonage and Its
Adjacent Complex

For more than half a century the Anglican mission at the
Grand Rapids of the Red River was the principal station of
the Church Missionary Society in Rupert's Land. In the
period between the erection of the first wooden structure by
William Cockran in 1829 and the final dissolution of the CMS
connexion in 1887, the site underwent a profound transformation. In 1831, Cockran's original log building gave way to
a new church, parsonage and school. Fifteen years later,
the congregation built a larger church of stone and in the
next decade Cockran added a limestone parsonage. These
changes were only the most conspicuous ones. The same
period saw widespread alterations to the landscape: the
expansion of the mission farm and the construction and
reconstruction of outbuildings, barns, stores, fences and
other agricultural accoutrements.
Much of what follows confirms the original findings of
Rodger Guinn's "St. Andrew's Parsonage, Red River: a
Structural and Land Use History". Guinn, however, was
concerned primarily with the parsonage building and in that
regard he mined the relevant sources for all they were
worth. This report will attempt to incorporate his
preliminary assessment of the limestone house, with a few
necessary revisions, into a more general landscape study of
the mission establishment as a whole.
The Church Missionary Society of the Church of England
became committed to the mixed blood settlers of the Grand
Rapids area in 1829. In that year, the Reverend William
Cockran moved to the site and began its occupation as a
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mission station. Cockran took possession of a large plot of
arable land on the west bank of the Red River between
Jackfish Creek and Netley Creek because he was determined to
have the mission farm support his family and the native
students at his projected mission school. There is some
evidence that Cockran's move to that point was not of his
own volition. In his four years at Red River, he had
repaired and enlarged the existing parsonage house near the
forks of the Red and Assiniboine, built stables, store and
barn, cultivated a garden and sowed a large farm to
provision the mission, only to be ordered out without
reimbursement and with less than four months notice.^ His
response was to repeat his efforts 20 miles downriver. In
mid August, he reported that his new establishment was
"rearing its head in the wilderness"; he had laid a stone
foundation for a house, the frame was up, and he expected to
have his family moved into the building before winter
arrived.*
In the same letter, Cockran acknowledged the
"disinterested kindness" of George Simpson, governor of the
Hudson's Bay Company's Northern Department, and of Donald
McKenzie, the Company's governor of Assiniboia. That line
was a reference to the fact that his relocation downriver
had been a source of friction with the governors. Cockran
believed that Andrew Colvile and Benjamin Harrison, two
evangelically-inclined members of the Company's London
Committee, supported his proposal to move to the Grand
Rapids and had relayed their approval to Red River. He
clearly expected Simpson and McKenzie "to grant every
facility", and was disappointed when they declared that they
had neither architect nor authorization to advance the money
to defray the cost. Cockran then announced that he would
build the house himself. He outlined the process to his
superiors in London:
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I therefore commenced immediately and collected
stones and laid a stone foundation, and put up
a frame of a house 45 feet long, 32 feet broad
and 10 feet high, intended to be divided into 4
rooms, and a passage across the house with two
Doors one at each end of the passage, the back
door to open into the kitchen the front into
the Garden.3
He also confided that he had been prepared for the governors1
obstinacy. The previous winter he had provided the frame and
collected 1000 board planks. Those preparations enabled the
work to proceed expeditiously and by the end of July 1829 he
had the frame in place, the cellar dug and logged, and the
chimneys built to the height of the walls. He then turned his
attentions from the house in order to make ready for the
harvest.
Cockran was in a field cutting hay when he received two
letters from Simpson, one official and the other of a
private nature. The first ordered the construction of a
house at a cost not to exceed ^200 but did not stipulate
where the funds were to be derived. The second recommended
that the missionary erect a temporary dwelling which might
be demolished in the following year "if it was found in
their way". This subtle assertion of the governor's
authority only stiffened Cockran's resolve. He replied that
his new house was "large and as strong as oak, stone and art
would make it" and that he would not abandon it without
adequate compensation. McKenzie, however, rejected
Cockran's estimate of ^97 and allowed him to continue
building .^
The house
occupied until
September, Ann
delayed moving

was habitable early in September but was not
12 October 1829. In the last week of
Cockran gave birth to a son and the family
"on account of her indisposition".5
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From the beginning, the building was more than a clergyman's
residence. Cockran prepared one room for the purpose of
worship, where his flock assembled on Sunday mornings and
Tuesday evenings. Sunday afternoons, the room became a
school where the boys were taught to read and an adjoining
room was devoted to the same purpose for girls. The
building, however, turned out to be too small for all those
functions. During the winter, Cockran collected wood and in
the spring of 1830 he constructed a 42 by 20 foot addition
consisting of a kitchen, store and dairy. He also suffered
two broken ribs in a fall from scaffolding while plastering
the house interior.6
That injury did not curtail his agricultural efforts.
Early in 1830 he spent ^21 and extended the farm behind the
parsonage to seven acres. There he sowed 14 bushels of
wheat and 30 bushels of potatoes. Heavy rains during the
growing season left the grain too wet to be of much use and
the potatoes rotted in the ground.7
Despite this setback, Cockran remained determined to
put the Grand Rapids mission on a permanent foundation. The
first task was to eliminate the threat of eviction by the
Hudson's Bay Company. In August 1830, he decided "to
purchase 4 lots of land 2 on the side where the house stands
for cultivation and pasture, and two on the south side of
the River for fuel." In a letter to the Church Missionary
Society, he listed a dozen reasons for this course of
action. The four main ones were that he saw no point in the
society's expenditure of large sums without getting
permanent returns, that he had heard rumours that the CMS
faced financial difficulties which might force its
withdrawal from Red River, that there were 60 families in
the vicinity who deserved Christian instruction, and that
his family needed security in case anything happened to
him.8 Accordingly, early in 1831 he applied to the

5

executors of the Selkirk estate for title to the land
surrounding his mission house.
The question of the size of Cockran's grant has never
been adequately resolved. Cockran's copy of his deed of
purchase, forwarded to the CMS, declared that he had bought
"four lots of Land, eight chains frontage each, opposite
each other on the East and West side of the Red River, and
comprehending Four hundred acres...".^ At the going rate of
seven shillings and sixpence per acre, the land was worth
^150 and the document recorded that Cockran had turned over
that sum to George Simpson on 23 February 1831. The depths
of winter precluded accurate measurement and the document
continued:
The boundaries cannot be fully determined until
the ground be re-surveyed, but it is distinctly
understood both by Mr. Cockran and myself, likewise by Mr. Andrew Colvill [sic] Esq. of London
who acted as Executor under the Will of the late
and as Attorney of the present Earl of Selkirk
at the time the purchase was made, that the lots
were eight (not six) chains frontage each.
The Hudson's Bay Company's land register book, however,
recorded that on 1 June 1831, Cockran received a grant of 18
chains 90 links frontage but the Company only demanded
payment for 250 acres. At 7'/6d per acre, the price
amounted to 7*93/15'.1u> It also appears that the Company
reserved the 150 acres adjacent to Cockran's property for
the Church Missionary Society for the construction of a
Church.11
With the deed in his possession, Cockran set to the
work of expanding the mission establishment. As redundant
servants of the fur companies swelled his congregation, the
parsonage house was far too small for holy worship. Thus,
in the summer of 1831, Cockran began construction of the
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first Grand Rapids church. In July and August, the members
of 76 families provided labour and materials for a wooden
church, 52 feet by 23 and 10 feet high. The roof was
thatched and the side walls coupled so that the ceiling
formed the arch of a great circle.1^ The exterior was
completed early in September and the workmen then spent two
weeks laying the floor. On 21 September, Cockran noted:
"The plank is excellent and the joints are very close when
we take into consideration the inexperience of several of
the assistants."13 The following day, Cockran mixed the
plaster for the interior.
The mud we use, is a white loam, composed of
sand, decomposed limestone and viscid clay,
which we dig out of the banks of the river.
When we have sifted out the small stones, we
temper it with water and hay cut short as a
substitute for hair; This we use for plaster
instead of sand and lime. It makes a good
wall when not exposed to the weather. But
when exposed, the rain soon brings it off
the walls. In every sense, we live in a
tabernacle of clay here. 1 ^
On 26 September, he started the plastering himself and at
the same time had the outer walls roughcast with sand and
lime. During the winter months which followed, the
congregation worked on the interior. A carpenter built the
pulpit, put together pews for 340 people and by 28 December
the ceiling was in place. Four months later the interior
was finished.1^
Cockran preached his first sermon in the new church on
1 May 1832. Six weeks later, a thunderstorm blew off the
church roof and shattered its weatherboarding into
splinters.16 Repairs were just underway when, on 17 June,
a second storm of tornado velocity severely damaged
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Cockran's house. It blew out the windows, knocked down one
of the chimneys, tore up the floor and demolished the
crockery in the kitchen cupboards.^7 All occupants escaped
uninjured but they faced the formidable task of
reconstruction.
Cockran's original plans extended beyond the mere
construction of a parish church. Education was a major part
of his mission program, and while the church was being built
he collected the materials for a school. When the church
frame was up, the labourers turned to the school and erected
a structure, 54 feet by 19, which was divided into two
rooms.^8 on 7 November 1831, Cockran reported that he had
opened his day school "for the improvement of the religious,
moral and industrious habits of the children of the
vicinity."^9 He did not, however, record whether the school
was situated on his own property or that of the CMS or even
whether he recognized any distinction between the two.
The third element of Cockran's plan was the extension
of the mission farm which was to supply his family and the
pupils at his school. It was also designed to provide an
example of what could be done with the land and supply seed
to enable the families in the surrounding area to follow
suit. By 1833, Cockran's original seven acre farm had
tripled in size and he expected 10 acres to produce a good
crop. By then, he had "stockaded" the farmyard, which was
large enough to allow his cattle to graze in the open
throughout the winter. There was also a grist mill, driven
by wind, but there are no indications where it came from or
where it was located.20 in that year, the 20 acre farm
produced a crop of wheat large enough to require the
employment of six native reapers, whom Cockran described as
"the most awkward beings that ever laid hold of a sickle."21
The farm was an immediate success. In 1834 it produced 353
bushels of potatoes, 200 bushels of wheat and 60 bushels of

8

barley, and the garden also provided more root crops than
the mission required. 22
Cockran's background in husbandry made him impatient
with the untrained labourers he recruited. Nonetheless, he
spent long hours tutoring them in the arts of cultivation.
On 9 May 1836, he reported that he had spent "all day on the
farm, teaching my unfortunate servant how to plough." 22 That
unhappy fellow saw his efforts wasted as a summer drought
limited the year's production to wheat and barley of low
volume and inferior quality.2i* Cockran, however, remained
optimistic and the following year he expanded his planted
acreage even further.
The farm was not the only part of the mission to suffer
from the elements. In mid-June 1838, a thunderstorm shook
the parsonage and all the plaster fell from its walls. The
same storm blew the weather boarding off the church.
Fortunately, the thatch beneath was watertight and the
church interior was not damaged. As it was, the weather
boarding was just a precaution to protect the thatch in
winter, "when embers fly out of the stove pipe and fall on
the roof." 22 Other storms damaged different parts of the
mission. In June 1840 Cockran described a hailstorm "which
would have damaged our windows considerably had we not
protected them by suspending a blanket before each that was
exposed to the storm." 22 Some time later that year,
lightning struck the house setting it on fire and making its
occupants "always feel anxious while a thunder cloud is
passing." In the summer of 1841, a sudden shower of
hailstones five inches in circumference caught the residents
by surprise and drove them under cover before they could
protect the property. Cockran reported: "We have only two
windows facing the west, 12 squares of glass in each, and
out of the 24, eight were shivered to pieces, though we
pushed up the lower part of the window and thus exposed one
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half of the surface to the ice."27
Hail and thunderstorms were constant threats, but
occasionally the hazards resulted from human misfortune. On
22 May 1843, a servant girl on her way to help clear land by
burning stumps accidentally set fire to some straw in the
"corn yard". A north wind blew the flames in the direction
of the house, and "in five minutes the barn 50 feet long and
full of unthrashed wheat, cow houses, stables, store, sheds
and stockades (which surrounded the square where the cattle
feed in the day, through the winter) were all in a blaze."
The efforts of 300 persons who "Came instantly to our
assistance" beat back the flames, but the house was ignited
twice and " a good deal of damage was done to it and the
property, by turning out the doors and windows and removing
the furniture in haste to preserve it from the fire." A
change of the wind then saved the building but it smouldered
for two more days until a heavy rain extinguished the
remaining embers.28
This fire provided the occasion for major renovations
to the parsonage and farm. The costs, however, were more
than Cockran could afford and, to raise money, he sold a
parcel of his land to one Jacob Daniel for the sum of
7^37/10'. 29 The barns, stable, shed, store and stockade were
then rebuilt with some assistance from the Hudson's Bay
Company and with materials and labour provided by the
neighbours. They also collected grain and vegetables to
replace the produce that had been lost.20 The parsonage was
a secondary consideration. The Red River climate with its
extremes of heat and cold had already caused it to be
patched extensively. The winter particularly took its toll
on the house. When the ground froze to a depth of two or
three feet, the earth was broken by large fissures.
According to Cockran, they ran underneath his wooden
buildings, shifting the walls and admitting the cold
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"to such an extent as to make us spend days and nights of
discomfort." During two winters, all the bread and
vegetables "froze as solid as stones" in the cellar which
lay beneath his living quarters. To prevent the recurrence
of a "similar inconvenience", Cockran tried filling the
cracks with dry earth and each year replastered the interior
walls.31 He added double doors and storm windows, but even
then the only way to keep it warm was to "keep a stove going
with wood from morning to night."32 it is clear, then, that
the house needed substantial alterations but the farm and
outbuildings were more important and the parsonage had to
wait until their reconstruction was completed.
The missionary and his congregation finally turned to
repairing the house on 19 August 1844. In his journal,
Cockran noted that the house was 15 years old and, although
the walls and underpart of the roof were in good shape, the
foundation had "decayed" and the weather boards were
rotten.33 & week later, he remarked: "Our undertaking has
turned out more difficult than we anticipated, it nearly
baffled both our skill and strength today."34 on 5
September, he was still less optimistic:
Commenced the repairs of the roof of the dwelling
house. This is likely to prove both a tedious
and expensive undertaking, but it is necessary
for the rain has beat in for two years past. The
repairs ought to have been done some years ago,
but as I was expecting to leave the country, and
unwilling to subject myself to the expense. But
year after year has past [sic] away, and no
favourable opportunity has offered to facilitate
my departure, I am at last driven by necessity
to begin the work.35
Finally, after six weeks the carpenters were done, and in
mid October Cockran believed that he had a house which
would be a comfortable abode for many years to come.
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When the house was finished, Cockran announced his
intention to build a new church. The wooden one had always
been too small and lacked both communion table and
sanctuary.37 The seasonal fluctuations in the size of the
congregation precluded any expansion in the 1830s, but in
the 1840s there was a stable population of 130 families.38
Cockran took the first steps toward construction of a stone
church in the fall of 1844. In late September, he borrowed
picks and crowbars from the upper fort for the quarrying of
limestone from a shelf in the west bank of the Red three
miles below the mission.39 i n October, he measured the
Anglican church at the upper end of the settlement to get an
idea of the dimensions of his new one and in December his
congregation appointed a committee to estimate its cost.40
On the last day of the year, he addressed a general meeting
and was overwhelmed by the response: "silver and gold they
had none; but stones, lime, shingles, boards, timber and
labour were cheerfully contributed; and to such an amount as
perfectly astonished me." Two shingle makers each offered
10,000 of their products, the lime burners donated 400
bushels of lime, and a mason volunteered to dress the stones
for one corner and to lay them without charge. In all, the
congregation promised more than f*700 worth of materials and
labour. The estimated cost, however, was 7*1136, and Cockran
trusted that his "christian bretheren in England" would
contribute toward the balance.41
Cockran not only supervised the work but did much of
it himself. In mid May, he marked out the site of the new
church and then joined the men who were digging the trench
for its foundation.42 n e spent most of June quarrying and
hauling stone and the rest of the summer directing the
construction. On 4 July 1845, the masons finished the "substructure" which was five feet deep and four feet thick and
that afternoon the corner stone was laid by John Smithurst,
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the missionary from the Indian settlement below the
rapids.43 The next day, the masons put the other corner
stones in place. At the end of July, Cockran outlined his
plans to the CMS in London:
We have now commenced to build a church of
stone and lime, 8lè ft. by 40 ft within the
walls. The side walls are to be sufficiently
high to admit of a gallery at the west end.
The entrance into the church is through a
tower, adjoining the church at the west end,
which is 20 ft. the side of the square, and
through which we enter the Gallery. It will
be a commodious porch to exclude the cold air
from the body of the church in winter. The
substructure is now finished, and the super
structure is on the two ends, and the north
side 4 ft. high. We expect to raise the whole
building to the height of the window sills
this summer, and have already stone and lime
upon the spot to accomplish this. Half the
boards, plank and other wood is already upon
the spot, also half the corner stones. Jamb
stones of doors and windows were chisel dressed
last winter and are now upon the spot.44
He concluded that the congregation intended to proceed with
the work at a leisurely pace, according to their means,
until the building was completed.
While the congregation may have been patient, Cockran
himself was not. In August, the masons ran out of stone and
Cockran again borrowed picks and crowbars to quarry more.45
He was also discouraged by the interruptions caused by the
lack of effective labourers; some of the people "were so
unskilful that they were almost useless."46 ^ s the summer
drew to a close, he urged the men "to make the wall as solid
as our material will admit of", in the hope that they might
avoid "the mortification of seeing any rent in the walls by
the winter's frost."47 That effort consumed considerable
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quantities of stone and labour. Cockran began to wonder how
long he could afford to pay the costs of workmen, implements
and blasting powder, and he concluded: "Were we not both
sanguine and believing [,] the work would now stop, or be
carried on by substituting wood instead of stone."4** Despite
his doubts, he continued to raise up stone until the middle
of December when the quarry became filled with ice and the
work came to a halt. By then, however, he had cut enough
stone to complete the church and he hoped to have the
building ready for its roof by the following September.4**
Although some of the work proceeded during the winter,
Cockran's schedule was unrealistic. The masons continued to
carve stone for window arches and doorways and were expected
to have the finished articles by April 1846. 5 0 In May, they
returned to the outdoor work and commenced adding to the
walls. After a month, Cockran conceded that the expenses
had overrun the estimates and that the building would be
completed as more funds became available. He recorded in
his journal: "We have as much cash on hand as will pay the
masons and labourers, till the end of September if
judiciously applied. The work will then be so far advanced
as to make it easy to raise from time to time the money
required. " ^ But Cockran continued his own efforts by
supervising the erection of the scaffolding once the height
of the walls reached 10 feet. An early frost and snowfall,
however, put an end to the construction before much else was
done.
In the end, it took almost five years to complete the
building. The Reverend Robert James reported in August 1847
that the new church was "a noble building" whose roof might
be on before winter.^^ Almost a year later, he wrote London
that the roof was on and the stonework completed and that
the church was expected to be open in a few months. *>-* still
another year later, James declared that the church was
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almost finished. The ceiling was done, the windows were in
place, the floor had been laid, the pews were ready, and all
that remained was for the carpenters to assemble the pulpit
and the desk. James continued that the Hudson's Bay Company
had contributed ^100 to assist in furnishing "the Edifice in
a superior style, so that it may perhaps not be counted
unworthy of the name Cathedral."54 Indeed, it was expected
that the new Bishop of Rupert's Land would make the church
the centre of his activities. The bishop, however, declined
the invitation and attached himself to the upper church. On
19 December 1849, he returned to consecrate the church and
to name it St. Andrew's.55 Early in the new year, the
parishioners pledged to surround the church with a stone
fence four feet high and when the snow had melted the old
wooden church was at last pulled down.56
William Cockran left Red River before his church was
finished. After almost a decade of pleading and of
suffering from ailments as diverse as broken ribs and
"melancholia", he received a respite from his mission
duties. In the summer of 1846, he took his family east to
Canada, not expecting to return. In a letter to the CMS,
Cockran explained that he desired to sell his house and farm
but was reluctant to let them go to anyone not connected
with the church. They were ideally suited for a bishop, he
contended, and the CMS deserved the right of first refusal.
Until the society made a decision, he put the property in
the hands of a neighbour, Adam Thorn, and a colleague, John
Smithurst. 57
Cockran's departure and the hesitation of the CMS
created some confusion for Smithurst and for the new
missionary, Robert James. When James arrived in July 1846,
he found that Smithurst had leased the house and farm and
was forced to endure "the unpleasant necessity of remaining
three weeks at the Indian settlement til another house was
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cleared."58 In a series of long letters, Smithurst explained
that he had rented the property to prevent it being sold
before the CMS responded to Cockran's offer. He also
elaborated the terms by which Cockran agreed to sell. The
price was fixed at 7*200 for the house and outbuildings, 7*112
for the lot of 13 chains river frontage, and 7*2 for every
acre under cultivation. Smithurst concluded that the total
of upwards of 7*400 was beyond James' means, and he added
that, in any case, it was better for missionaries not to own
property at their stations. The CMS, he argued, was the
proper owner and it had to act quickly if the property were
to be kept out of the wrong hands. The wealthy "native"
wife of a Wesleyan missionary had her eye on it and her
purchase of the parsonage "would be very annoying" to Mr.
James.59
Smithurst went on to advise the CMS to purchase the
house and outbuildings, since any kind of house for James
would cost more than 7*200. But the problem was that the
parsonage could not be bought without the land on which it
stood. Cockran had acquired a large lot, according to
Smithurst, of 13 chains frontage on both sides of the
river. The house and farm were on the west side adjacent to
the church, while the east side was wooded, chiefly with
poplar. He enclosed a map of the establishment and then
suggested that one quarter of the land would be sufficient
for mission purposes and would cost only 7*28. The
north-west quadrant contained the house and barn, and if the
church lot of six chains frontage were augmented by that
quarter of Cockran's property, the size of the station would
be almost ideal. Smithurst was confident that the remaining
three quarters could be sold without difficulty, "as good
land on the banks of Red River is now much in request." He
concluded that Cockran had offered his house and other
buildings at a bargain price, since he had spent nearly 7*600
on them, and the CMS would be well advised to take advantage
of it. 6 0
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Facsimile of Smithurst's Map
[CMSA, Mission Book 4, p. 69]
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Smithurst's argument was quite persuasive. In March
1847, the CMS Finance Committee resolved to purchase
Cockran's property and the decision arrived at Red River by
the "spring express". To complete the transaction, the
committee requested that the land be surveyed and that a
copy of the title be dispatched to London. A survey of the
enclosure was done by Captain Moody of the Royal Engineers6^
and Smithurst posted its result and Cockran's deed in early
August. By then, however, Cockran had returned from Canada
and appeared unwilling to wait another year to receive
payment for his property. Under those circumstances,
Smithurst gave him a bill for the amount, collected a
receipt and turned the house and land over to the Reverend
Mr. James.62
While James was pleased to have a residence, he was
less than sanguine about its future. A few days after he
moved in, the ceiling collapsed and a thunderstorm knocked
down one of the chimneys.63 He informed the CMS that the
mission premises were old and dilapidated and that the
outbuildings required "considerable repairs" if they were to
survive the winter. The land, on the other hand, was "in a
good state" and he intended to follow the society's advice
and farm. But he added that he would only need half the
acreage and he proposed to rent the remainder to a suitable
tenant. The next spring, he reported that he had cultivated
the whole farm himself, and on another occasion he described
the "very animating sight" of 19 ploughs at work on his
land. 64
If the farm was a source of satisfaction, the parsonage
was a constant cause of anxiety. By the summer of 1849, it
had deteriorated to the point that the missionary was
reluctant to remain its occupant. In June, "five or six
square feet of external plastering fell off at the north
End, & providentially disclosed the rotten state of the logs
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of wh. the walls are built."65 He had the building examined
by "the two best builders" at Red River, one head carpenter
for the Hudson's Bay Company, and both agreed that it would
"not be a safe dwelling place for more than a year from the
present time or after the summer of 1850. "66 James wrote the
CMS that he intended to seek temporary shelter elsewhere and
sought approval for the erection "of a stone house as
durable as the New Church but on a much smaller scale than
our present home."67 The settlers, he added, had already
signified their readiness to assist, and the costs would
hardly exceed those of a new one made of logs.
James' proposal arrived at Salisbury Square, the CMS
headquarters in London, too late to be included in the 1850
estimates. On two occasions in that year James renewed his
plea, and in the latter added that his family was forced to
spend another winter of discomfort in the house because
there was nothing else available. He had, however, "given
directions to have it propped up in the Spring."68
Two years of preparation were required before building could
begin, he warned, and it was doubtful whether the existing
house would last that long.
The estimates for 1851 authorized construction of a new
parsonage at the Grand Rapids. By the time the decision
reached Red River, James had decided to take his family back
to England on account of his wife's "deteriorating
health."69 it was assumed that James was only going on
furlough and the Bishop of Rupert's Land delegated the
Reverend Charles Hillyer to take charge of St. Andrews until
the incumbent returned.70 when Hillyer left for the Fairford
Mission, the Bishop gave St. Andrew's to the Reverend James
Hunter, a missionary recently arrived from his post at
Cumberland House, and when Hunter went on furlough the
Reverend William West Kirkby took over. The confusion
created by this rotating ministry was compounded by James'
decision not to return to Red River. The initial
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preparations for the stone parsonage were undertaken, then,
in a climate of uncertainty. Early in 1852, James Hunter
reported that he had "Called on Duncan McRae, the Mason,
about the stones for Mr. James1 House, that are left
unhauled at the Quarry. He has endeavoured to put some of
them bye, to prevent the ice from carrying them off."71
Those precautions, however, were quickly rendered
ineffective.
In the spring pf 1852 the Red River overflowed its
banks. The flood caused more damage at the upper end of the
settlement and many of the inhabitants evacuated the
vicinity. In mid May, Hunter brought some of the Bishop's
property to St. Andrew's and, in the same month, the Bishop
agreed to take up residence at the Rapids for the duration.
Before occupying the parsonage, however, he had "to see some
workmen and order some necessary repairs."72 On 4 June, the
Bishop of Rupert's Land moved into a house that had been
condemned three years before. He stayed there until the
water receded and then moved back to his house near the
upper church.
In the summer of 1852 it was still assumed that Robert
James would return to Red River. For that reason, the
Bishop did not appoint a replacement and the parsonage
remained vacant for the rest of the year. The farm, on the
other hand, was not left unattended. William Cockran, who
had sowed wheat at the farm on the Indian settlement, also
made sure that the farm at St. Andrews was properly
cultivated.73 The mission lacked a resident clergyman until
early 1853. In that year, the Bishop put St. Andrew's in
the hands of the Reverend William West Kirkby. On his
arrival, Kirkby "was exceedingly astonished and delighted"
by the appearance of the church, the school and "Mr. James'
House", which reminded him of "some rural district at
home."74 The next morning he reported:
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we were forcibly reminded during the night
that we were really in heathen country for
we were kept awake & our hearts filled with
pain nearly the whole night by the shouting,
drumming, & singing of some Indians who
were encamped about 500 yds. from us, &
who had the scalp of a poor Sioux. 75
That day his doubts about Red River were relieved to some
extent when William Cockran presented him with two pigs, a
bushel of wheat and a bushel of turnips.
By the fall of 1853 it was apparent that James would
not return to St. Andrew's, and the Bishop had to nominate a
replacement. The logical choice was William Cockran, who
had returned to Red River in 1847 and who had served a
variety of functions in the intervening years. On 1
October, Cockran assumed charge of the parish he had founded
and took residence in what remained of the house he had
built 20 years earlier. Thus, from the fall of 1853 until
its completion two years later, William Cockran was in
charge of the construction of the new stone parsonage.
Some work on the house had been done before Cockran
officially took up residence at St. Andrew's. At the end of
July, Margaret Anderson, sister of the Bishop, took it upon
herself to complain:
I am very sorry that the Bishop allowed
the new house at the Rapids to go on
according to Mr. James' plan, as it will
far exceed what was at first proposed in
the expense of building; nor is this all:
it will entail a greater outlay upon the
clergyman placed there, as requiring more
furniture, fuel and Servants, all which
are expensive and difficult to procure
here. My good brother often says, he
was never bred either a builder or carpenter, and it is a great annoyance to him
to have anything to do with such matters,
and there is no one here who can give a
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correct estimate of the cost of building
before hand, and as there has been no one
at the Rapids to overlook the progress of
the work, I am afraid it has neither been
so well or so economically done in consequence.
If we remain long here, I think I shall
become more of a builder and farmer than
my good brother is, for as he is generally
away on his journeys during most of the
season for out door work, I have to see
the people, and do the best I can when
they come to me about what is wanted.76
While this letter revealed the woman's unwarranted
arrogation of responsibility, it may have been misleading in
other respects. While Robert James had drawn up some
preliminary plans for the house, there is no evidence that
they were followed. Also, since William Cockran attended to
the mission farm, it is very likely that he had some
influence on the construction of the parsonage. Indeed, the
dimensions of the structure clearly reflected his penchant
for building on a grand scale. As Arthur Thompson noted,
Cockran never built anything small. 77 i n any case, after
October 1853, the project was entirely under his direction.
There are, unfortunately, few references to the new
parsonage during the years when it was built. The walls
must have been erected before winter set in, as in April
1854 Abraham Cowley recorded that Cockran was installing the
"sleepers", beams that supported the floors. The house was
far from finished, as he added that his colleague had "a
great deal of work before him ere he can enter it as his
future abode."78 Two months later, the interior work was
halted "for want of two planes to make a cornice for the
ceiling".79 Later that summer, Cockran forwarded a detailed
account of the expenses incurred in constructing his house.
They exceeded the estimates for a number of reasons. The
building had "passed through many hands" without an active
superintendent on the site. Moreover, advances had been
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paid on contracts not wholly executed. He elaborated:
A heavy loss was first sustained on the stones,
20 cords quarried at great expense, were
carried away & lost by the breaking up of the
Ice, owing to the persons who were engaged
to haul them, failing to fulfill their contracts in proper time. Like losses have been
sustained on timber boards, & lime, and also by
injudicious application of the materials.80
Those difficulties explained why the costs surpassed ^700.°'
Nonetheless, on 29 December 1854, he reported that the
parsonage had at last been finished.82
The stone parsonage at St. Andrew's, for the most part,
was the product of the labour of one man, William Cockran.
Although there are indications that a few parishioners
pitched in, they worked with wood and not with stone. Only
the corners, lintels, sills and door jambs suggest the hand
of a skilled mason, probably Belonie Guibeault. Guibeault
assisted Cockran with the building of St. Peter's Church in
1853 and he may have agreed to supply and set the larger
stones in Cockran's house.83 Much of the remainder Cockran
laid himself. As a mason, Cockran's talents were confined
to husbandry. The poor quality of some of the stonework,
the cracks in the foundation, and the frequency with which
repairs were carried out in later years, may be traced
directly to his limitations. Yet, to create a house so
imposing and pretentious required the man to have both
audacity and perseverence. Those qualities in Cockran
compensated for his lack of skill.
The parsonage was not the last of Cockran's buildings
at St. Andrew's. He also built an "orphan asylum" for
abandoned mixed-blood children. The Bishop preferred that
it be designated the "Indian Home".84 This building also
served as a residence, and there the Rev. Mr. Kirkby lived
after Cockran took possession of the parsonage.85
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Cockran lived in his new house for a very short time.
In the summer of 1854 his daughter had contracted
tuberculosis and he sought permission to leave Rupert's Land
for a climate to restore her health. Accordingly, in
January 1855 he left St. Andrew's with his wife and
family.^6 He returned to Red River that summer but went to
establish a new mission at Portage la Prairie. His
departure left St. Andrew's without an incumbent, and the
CMS quickly transferred the Reverend James Hunter into the
vacancy. Soon after he moved in, Hunter reported that the
parsonage was far from finished and certainly not
comfortable. In December 1855, he informed London that the
house was "very cold this winter for want of double
windows." He was getting the frames made but asked for
glass and putty to be sent by the next ship. He also
ordered oil and paint since the doors and windows were still
bare wood. The interior, he continued, "is very roughly
finished especially the plastering and the carpenters work,"
and he regretted being unable to superintend the work when
it was being done. But he hoped eventually "to make it warm
and comfortable, so as to resist the intense cold of this
climate."^7 The indent which accompanied this letter listed
a wide variety of hardware, tools, and brass accessories
which were required to complete the furnishings, and all of
which were used to good account.°°
According to Henry Youle Hind who visited Red River in
1857, the incumbent at St. Andrew's enjoyed "every desirable
comfort." Hind found the mission establishment to be "an
assemblage of well-built stone buildings". The church he
described as "very substantial" and surrounded by a stone
wall, while the parsonage 300 yards to the south was "in
every respect fitted for the severities of the winter
climate of the country." The house, he added, was 50 feet
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by 30, two stories high, with walls 32 inches thick, and the
"internal arrangements" of its "lofty and capacious rooms"
left nothing to be desired. Adjoining the parsonage was the
residence of Mr. Kirkby, roomy and comfortable but with
"architectural points" which were far from attractive. A
wooden school house, built at a cost of ^120, was "admirably
arranged", and inside 60 children received instruction "with
a decorum and attention" not surpassed by the primary
schools of Europe. 89
Hind returned to Red River in 1858, this time
accompanied by a photographer, Humphrey Lloyd Hime. Hime
took three Collodian wet plates at the mission, focusing on
the church, the parsonage and the bend in the Red River at
the rapids. The photographs, unfortunately, do not portray
the buildings in their context, but the latter two are
especially interesting because they illustrate features not
mentioned in the documents. One striking aspect is the
verandah, an open structure supported by eight squared posts
with a wooden platform only inches above ground level. A
small porch or vestibule enclosed the entrance, with a door
which faced north and opened onto the length of the
verandah. There were other unexpected details. At the rear
of the house stood a stone addition, probably a kitchen,
with a chimney and a roof which appeared to be thatched.
The foreground was uncultivated and marked only by a path
leading in a north eastern direction, toward the church.
Picket fences led away from the house to the north and
south, broken only by a gate at the north west corner. The
extensions of the fences crossed the foreground of the
photograph of the River. They went as far as the river bank
and were built of pickets with ornamental knobs regularly
spaced. The photographs, however, did not depict many
significant parts of the establisment: the school, the
barns and stable, the garden, the farm and pasture, and the
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inhabitants. While the plates were crisp and well composed,
their subjects appeared dull and lifeless and they failed to
conjure up the real activity of a mission station.
The Hind expeditions passed through Red River in the
summer, and Hind's comments about the winter comfort of the
parsonage were exaggerated. In truth, despite Hunter's best
efforts, the building was cold and draughty. Each October,
the missionary put the stoves in order and installed storm
windows as preparation for "another winter campaign". In
1860, Hunter related:
We have to struggle and battle with the climate,
and double windows well caulked, with large
cast iron stoves & a good supply of wood greatly
aid us to keep the enemy outside our doors;
should he get in[,] frozen water, frozen milk,
broken vessels, with sundry other disasters
will be the result; a good housekeeper bars
and secures every crevice and cranny to keep
out this troublesome and insinuating visitor.
But the above appliances with central fires
are the only effectual means of accomplishing
the desired object.9°
Every comfort, it seemed, was more than the house had to
offer.
James Hunter remained at St. Andrew's for 10 years. In
that time he continued many of his predecessor's efforts.
He had planted wheat, barley and potatoes at Cumberland and
there is every reason to suspect that the rapids farm was
equally well attended.91 His garden produced a variety of
fruits and vegetables; Hind noticed tomatoes left to ripen
in a window.9 2 Hunter also had the mission property
surveyed. On 10 May 1864, he recorded that there were:
Men cutting the lines for two miles being
the distance to which the mission property
extends back from the river. The breadth
of the whole lot is 22 chains 18 links. The
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Church Lot 9c.2 and Mission lot 12.98 -22.18;
extending back two miles on each side both
East and West of Red River or 4 miles in
all, being more than one square mile of land,
in all about 710 acres.93
He proposed to erect six stone landmarks to establish the
boundaries of the premises.
In addition to furnishing the house and tending to the
farm, Hunter made a series of improvements to the church.
In 1856, he acquired an organ which was placed in the
gallery and which proved to be of "great assistance in
conducting the singing", and the following year he
supervised some alterations to the tower.94 He may also
have been a shareholder in a steam grist mill which sat in
the centre of the church lot. The mill was a fixture of the
landscape until it was destroyed by fire in 1879.95
When James Hunter left Red River in 1865, the mission
at St. Andrew's was in better condition than it ever had
been. His successor, the Reverend Joseph Phelps Gardiner,
arrived to find the buildings in good repair and the
congregation strong and steady. The buildings and the
congregation were, in fact, superior to those of the upper
church and this situation gave rise to the possibility that
the new Bishop of Rupert's Land might transfer his cathedral
downriver. The CMS supported this proposal and Bishop
Machray agreed that it merited consideration.9° when he
arrived at St. Andrew's, however, the parsonage was "a very
hotbed of contagion". Gardiner, his family and eight
servants had contracted typhoid fever and the parishioners
had been left with too little time to purify the house or
prepare it for the bishop. Machray thus stayed in the old
wooden "palace" in the parish of St. John.97
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The two decades after 1865 were years of transition in
which St. Andrew's moved away from its dependence on the CMS
and in the direction of self-support. That period saw four
different clergymen serve the parish and occupy the parsonage
They did not always appreciate their predecessors' labours
nor endeavour to maintain all facets of the station.
The expenses, for one thing, had become exorbitant and
the costs went up in inverse proportion to the CMS willingness to pay. When he moved in, Gardiner realized that
the premises would "soon want a good deal of repairs".98
In 1866, he started a parochial fund to secure local
revenues. Even then, half way through the year he
submitted expenses to the sum of ^580, with the simple
explanation that many things had to be purchased for the
house.99 When the CMS baulked at paying, he replied that it
was very difficult to live on his salary. His house was
large and expensive to keep up, and as parish clergyman he
had a position to maintain.^u^
While Gardiner may have been a spendthrift, the problems
were not entirely of his own making. Margaret Anderson had
foreseen them back in 1853. A decade later, they were
compounded by the CMS desire to withdraw its support entirely.
Abraham Cowley offered a solution in 1867:
it has occurred to me that should the Society's
necessities impel it to such a course the
present Mission House & land at St. Andrew's
might be sold for a thousand pounds & the
Orphan House be made available as a residence
for the clergyman.'u^
But the CMS was not that desperate and Cowley's suggestion
was quietly shelved.
Matters were made worse in the summer of 1869 when a
thunderstorm and tornado blew the woodwork off the church tower
and spire, "lifting it out of its foundation & throwing its end

28

on into the roof crushing the roof and settling among the
broken couples." The organ was demolished and several of
the gallery pews were broken. The house was also slightly
damaged. Gardiner appealed to his congregation for funds to
pay for the repairs and all that was asked of the CMS was
"a little toward the tower". 102
There is a gap in the documents for the next five
years, likely due to the preoccupation of Gardiner and
Machray with the Red River resistance of 1869-70. In the
midst of those events, mundane parish affairs were hardly
worthy of note. Gardiner left St. Andrew's in 1873 and the
Reverend John Grisdale was sent as his replacement.
Grisdale was surprised by the extent of his new parish and
complained that it was too large for him to serve without
the aid of a curate. In his first year, he asked for his
stipend to be increased by ^50, a rise of 25%. His
reasoning was simple:
The Parsonage is a large & substantial house
though in want of repairs. Our position here
invokes a good deal of hospitality to others
& as prices have this year been much higher,
in some instances double the prices of former
years: & we had nothing whatever, either from
the garden or the farm on account of the grasshoppers, we are placed in a rather uncomfortable
position. 1 ° 2
While the costs went up each year, he added, the house and
land also grew in value. The parish, he concluded, was "a
very interesting & encouraging field of labour" but its size
made it almost unwieldy.
Early in 1874, Grisdale offered a solution to the
financial problems incurred by the mission. He informed the
CMS of his belief that the Bishop of Rupert's Land would
assume responsibility for running the establishment if the
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society surrendered "the plot of land connected with the
parish together with the house which stands upon it" to his
keeping. ^ 4 -phe Bishop, however, had other ideas. He still
thought that St. Andrew's should have a regular CMS
missionary until the members of the congregation showed what
they could do themselves.'^5
Grisdale remained at St. Andrew's for less than two
years. In 1874, he left the parish to teach systematic
theology at St. John's College. With him went "nearly all
the movable property belonging to the society", including
every stick of furniture.105 As fuel was very expensive and
in short supply in Winnipeg, he also asked permission to
take what he needed from the "superabundance of wood on the
Church and Mission lots at St. Andrew's."^^ His replacement, the Reverend Richard Young, did not arrive for another
year and in the interim Abraham Cowley ministered to the
parish and occupied the house. As his residence was only
temporary, Cowley declined to move his furniture and he
informed the CMS:
we shall have to reside in the house as in
a Tent like travellers by the way. Being
accustomed to this kind of life I care but
little for the discomforts thereof - but how
will a new man feel? I will not hide from
you that under the circumstances I anticipate
trouble upon the arrival of such a one. The
Parsonage is large, and it can hardly be
expected that any young man coming direct from
England will have say ^150 or /200 to spare to
furnish it. May I ask you kindly to explain
to anyone you appoint that he goes to an empty
or nearly empty house.^8
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Grisdale, he concluded, should have been paid a sum of money
for furniture and not allowed to loot the premises.
If Richard Young was disappointed on his arrival in the
summer of 1875, his correspondence did not convey that
feeling. His letters were optimistic and he seemed pleased
by the appearance of the parsonage "in its own enclosure &
surrounded by a belt of maple trees."109 ^ closer
inspection "considerably modified" his first impression.
The house was "very much out of repear & in a very neglected
condition" and he spent the next few weeks "dabbling in many
& various crafts, carpentering, painting, paperhanging,
whitewashing, etc." J ^
The building was refurbished well
enough to receive the Governor General of Canada, Lord
Dufferin, who visited the parish on his western tour in
1877. 1 1 1
By the late 1870s, the Anglican establishment in the
parish of St. Andrew had evolved from a missionary station
to a pastoral charge with the potential for self-support.
All the clergymen, with the notable exception of
J.P. Gardiner, believed that the "Colonial Church" ought to
assume control as soon as it was able. Soon after his
arrival, Bishop Machray organized a synod and established an
endowment fund as the first steps toward the financial
independence of the church in Rupert's Land. In 1881, he
drew up the instrument which annually reduced the CMS
responsibility, and its approval by all concerned meant that
the missionary connexion was finally dissolved in 1888.^"^
Thereafter, the Diocese of Rupert's Land and the people of
St. Andrew's had full responsibility for the maintenance and
operation of the parsonage, church, school and farm.113
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The Photographs and Sketches
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Photograph 1
St. Andrew's Church
Hime, 1858, PAM
This photograph shows the church nine years after
its completion. Although the tower was modified in
later years and the yard was planted with trees, the
original structure has undergone few alterations since
then.
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Photograph 2
The Parsonage
Hime, 1858, PAM
This photograph of the northern and eastern elevations is
the earliest available. It reveals the parsonage in what
must have been close to its original state, but very little
of the historic landscape. One curious aspect is the large
stone annex to the west or rear of the building. It does
not appear in any subsequent photograph. There is no clear
reference to what it was or when it was altered or demolished
in the documents. It may have been a combination store and
kitchen but the evidence is hardly conclusive. The photograph
also shows the extremities of a fence which led to the north
and south, with a gate in the northwest corner. The fence
likely was to keep the livestock and other animals out of
the east or front enclosure. The farm "stockade" does not
appear in the photograph but it may have been immediately
behind the northwestern fence. The front enclosure was not
cultivated and there is no evidence of a garden in the
vicinity. The path leading in a northeastern direction
suggests that there was a gate in the northern side of the
fence closest to the church. One other striking feature is
the complete absence of trees or shrubbery close to the house.
The fire of 1843 may have destroyed what there was and
replanting may not have occurred by 1858.
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Photograph 3
The Red River at St. Andrew's
Hime, 1858, PAM
The fence in the foreground is the extension of that visible
in the previous photograph of the parsonage. The fence was
a substantial one of pickets and pickets with ornamental
knobs. Although the perspective is limited, the chromoxylograph suggests the extent of the front enclosure.
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Photograph 4
St. Andrew's Church and Parsonage
Nanton Marble, 1860, PAM
This sketch provides a rough illustration of the mission
complex as a whole. Although the position of the buildings
within the enclosure appears confused, the most striking
feature is the size and length of the picket fence which
surrounded the establishment. The tree growth in front
of the parsonage and other buildings is not consistent
with the Hime photograph and the absence of such growth
in the church yard suggests that the foliage was an
embellishment which relieved the artist of the need to
provide the finer details of the residence and outbuildings,
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Photograph 5
St. Andrew's Church and Parsonage
J. Johnston[e], The Church Missionary Gleaner, 1874.
In September 1874, the Rev. John Grisdale described this
lithograph as "faulty if it is intended to represent the
present aspect of things." At that time, the church did
not have a wooden tower, there were no fir trees within
a mile of the mission, and he had never seen an Indian
working in snowshoes. Although the buildings were
"correctly sketched", their relative positions had been
altered. [CMSA, Mission Bk. 9, p. 235, Grisdale to Wright,
10 Sept. 1874.]
This lithograph appears to be a composite made from two
photographic views and put together by someone not
acquainted with the landscape. It is not, however, without value. When the buildings are considered separately,
the detail is reminiscent of Hime's photographs. Indeed,
when the plate is reversed the sketch of the parsonage
appears very similar to the Hime photograph, while the
church is almost identical. There are, however, a few
significant differences. One is the absence of fences,
although portions of an enclosure are visible on either
side of the house. Another is the addition of a building
of some sort at the corner of the house near the fir trees.
A third is in the number of posts supporting the verandah —
eight in the photograph, six in the sketch. These features
may be nothing more than artistic license, but the general
outlines of the buildings, despite the context, suggest that
the sketch is not altogether unreliable.
The article which accompanied the sketch described the farms
at St. Andrew's and at the Indian settlement. Potatoes
grew there "to a size unknown in England", and asparagus,
cabbages, brocoli and shallots grew "luxuriantly" in the
gardens. In the farmyards ducks, fowls, turkeys, pigs,
sheep and "excellent milking cows" wandered at will, and
"flowering shrubs and annuals" adorned the gardens which
surrounded the mission houses.
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Photograph 6
St. Andrew's Parsonage, East Elevation
1877-78, PAM
Unfortunately, this photograph reveals little of the landscape surrounding the parsonage. Apart from the structural
modifications described by Guinn, the only other feature
is the trees to the south of the building. They may be
the belt of maples described by The Rev. Richard Young.
Young also related that the house stood in its own enclosure
but there is no evidence of a fence in this photograph.
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Photograph 7
St. Andrew's Parsonage
1906 [sic], PAM
This photograph was incorrectly labelled "Miss Davis' School",
1906. It is clearly the parsonage at St. Andrew's, and the
date may be wrong as well. The tree growth to the south
of the building suggests an earlier one, especially when
compared to the previous photograph. Moreover, the people
in the foreground appear to be playing tennis, a pasttime
which was quite the vogue in the middle 1880s. The woman's
costume suggests that decade or perhaps the first years of
the 1890s. In any case, the fence at the south side of the
building has disappeared, and the presence of a horse on the
north side suggests the absence of a fence in that area as
well. An outbuilding beyond the trees is visible through
the space between the two southern-most posts of the verandah.
The absence of a fence, the presence of an animal, and the
fact that the occupants were playing tennis suggests that
by this time the mission farm had also been abandoned.
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Photograph 8
St. Andrew's Parsonage
1910 [sic], PAM
This photograph of the southern and eastern elevations reveals
a number of features not visible in other views. The presence
of a buggy at the southeastern corner of the store or barn and
the "solarium" at the northeastern end of the verandah suggest
that it is contemporary to photographs 9, 10 and 11. One
prominent aspect is the pump adjacent to the southwestern
corner of the house; the documents mention a well in that
area. This perspective also provides the best view of the
eastern elevation of the store or barn, and to its west,
behind the trees, there appears to be evidence of a rail
fence which might have surrounded the cultivated area. There
are striplings in the foreground and in the lower right corner,
planted in a symmetrical fashion and leading away from the
corners of the house. Two small fir trees, about three feet
in height, appear in the front yard and the lawn appears well
attended. There are, however, no fences nor is there evidence
of vegetation, flowers or shrubbery, apart from the vines
growing around the verandah posts.
In the background on the right, a rail fence runs on an eastwest axis, perhaps along the boundary of the church lot, and
appears to surround two buildings. The documents do not refer
to such an enclosure. The building on the left may be the
school. The building has a vestibule at its eastern end,
four apparently sashed windows regularly spaced on its
southern elevation and a shingled roof with a chimney at the
western end. To the north of the school lies another
unidentifiable structure. It may be the "orphan asylum"
because of its location on the church lot but it is difficult
to be conclusive since it does not appear in the other photographs. In any case, it had a shingled roof with a chimney
at its northern end. Much of the other detail is obscured by
foliage. There also appears to be an animal to the east of
the school.
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Photograph 9
St. Andrew's Parsonage
Undated, PAM unaccessioned
Guinn estimated that this photograph of the eastern and northern
elevations was taken "most likely after the turn of the century".
Alterations to the windows and verandah consistent with the
previous photograph suggest a date after 1910. The photograph
shows mature trees to the south of the building and newly
planted ones in a line running in a northeastern direction from
the northeastern corner of the house. There are no fences to
be seen and the outbuilding has disappeared from view. There
are no indications of stock or domestic animals, and the
acreage to the west does not appear to be cultivated. This
photograph is one of only a few to give a partial view of
the rear of the parsonage. The northern elevation of an
apparently separate building is clear and the aperature in
the wall suggests that it may have been a barn. Guinn thought
it was the stable. He discovered that the stable had been
sold in 1933. It is unlikely that anyone would purchase a
stone building for reconstruction elsewhere, especially when
it was an unremarkable rubble structure. The absence of
windows in the building, on the other hand, may mean that it
was a store or granary. Whatever it was, it had a shingled
roof, apparently in good repair. Further back, behind the
"store" there appear to be the remnants of a log or frame
structure which may have been the stable mentioned by Guinn.
Or it may have been the Indian home where the Rev. Mr. Kirkby
lived. It was in ruins, however, and much of the detail is
indistinguishable. The negative of this photograph includes
an additional building in the lower right hand corner. It is
difficult to tell whether it was log or frame, whether the
roof was thatched or shingled, but it did not appear to be
in use. It was severely dilapidated and surrounded by undergrowth. The documents refer to the Indian home which was
built near the church and school; James Hunter once complained
about the proximity of Kirkby.1 s residence to his own. But it
is difficult to identify the building or suggest its use.
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Photograph 10
St. Andrew's Parsonage
1900s
Three photographs have come to light since Guinn compiled his
collection. In this one of the eastern and northern elevations,
repairs to the verandah are evident. Turned posts replaced
the old squared ones and scars on the facade suggest that the
verandah roof had been lowered and shortened. There are few
changes visible in the landscape except for the curious
appearance of a building at the right rear of the parsonage.
It is rather out of focus and is partly obscured by a buggy
and some other dark mass but it may be the structure in the
centre of photograph 13. The perspective makes a conclusive identification especially difficult. This photograph
may antedate the previous one but many of the details
contradict that possibility. In photograph 9, for instance,
the roof does not appear to be eavestroughed while the
verandah does, but in this photograph the reverse appears
to be the case.

Ln

52
Photograph 11
St. Andrew's Parsonage
1900s
This photograph dates from the same period, perhaps the same
day, as the previous one. The buggy and the toy horse are
clearly visible in the lower right hand corner of photograph
10 and one may conclude that they were moved to their new
position especially for this picture. This photograph is
the only available depiction of the rear of the house and
it raises a number of questions. The beam and perpendicular
supports appear to be of wood, a surprising use of timber
on an exterior wall. There appears to be the base of a chimney
at the outer edge of the roof of the addition, which runs off
the top of the photograph. The wooden boards at the left
side of the rear wall of the annex also appear exposed to
the elements and the trapezoidal shape suggests that they
cover up what may have been a doorway. These features, the
wooden beam, the location of the chimney, the possible
doorway and the absence of scars on the wall of the parsonage
proper raise the intriguing possibility that the annex in
the photograph may be part of the original structure visible
in the Hime photograph. The roof appears as steep and,
although the north side is obscured by the buggy, it appears
to be made of wood. The annex visible in photograph 12 may
substantiate this hypothesis. In all three photographs,
the roof appears to be equally steep and the chimney is in
an identical location. Since it is doubtful that a new
addition would have a wooden beam exposed to the elements
and would not likely have its roof and chimney in exactly
the same location as the original structure, it may be that
the western half of the original annex was demolished and
the aperatures in the remainder merely sealed off. There
are, however, no references to such a procedure in the documents and Guinn found none in the vestry minutes.
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Photograph 12
St. Andrew's Parsonage
1929, PAM
In this photograph of the northern and eastern elevations,
the building appears to be vacant and the landscape
unattended. The annex roof is visible but the base is
obscured by foliage. The upper portion of the eastern
elevation of the store or barn is also visible but the
walls are not. The only unusual aspects are the cow
grazing in the yard and what appears to be a crack in
the eastern corner of the northern elevation.
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Photograph 13
St. Andrew's Church, Parsonage and School
1900s
This photograph is the most valuable one in the whole collection as it is the only depiction of the mission complex as a
whole. It is also very difficult to date. The presence of
a wire fence in the foreground dictates that it is probably
post 1890 since wire was not widely used until that decade.
On the other hand, the tree growth adjacent to the parsonage
and the foliage inside the churchyard fence suggest that it
could be as late as 1930, though the roads and limited erosion of the riverbank make that date rather unlikely. The
date c.1910 is just a guess. The value of the photograph
lies in its depiction of the buildings in their mission
context. From left to right, it portrays the northern and
eastern elevations of the parsonage and the annex behind it.
The annex appears to have a doorway or some kind of opening
in its north wall. To the west lies the building which was
either the store or barn, or perhaps even the stable, of
photographs 9 and 12, readily identifiable because of the
aperature in the centre of its north wall. Further back
stands the log or frame building, larger than the store
or barn but smaller than the parsonage, with enough windows
to imply that it was the "orphan asylum" or Indian home
built by Kirkby and Cockran. To the north and on the church
property is the school, which is partly obscured by the church.
The school was a substantial log or frame structure with a
short vestibule enclosing its entrance and with windows
regularly spaced in its walls. Still further to the north
lies the church and its graveyard, surrounded by a stone
wall four feet high. The small edifice to the west of the
church and just beyond its fence may have been an outbuilding
for the children at the school.
There is little evidence of cultivation in the photograph
nor are there fences or "stockades" to keep livestock from
wandering. There may be people or animals or structures of
some sort in the area in front of the house but it is
impossible to say what they are.
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III

The Church Missionary Society and the Mission to
Red River

For 65 years, the Church Missionary Society of the Church of
England was the most important religious organization for
the Protestant population of the Red River settlement. The
society founded and financed a series of missions on the
west bank of the Red River and it provided the missionaries
who carried the gospel to the unconverted. These men were
not simply earnest Victorians dispensing Bibles on the
frontier, nor just benevolent preachers bringing salvation
to the pagan hordes who roamed the wilderness. They were
devout young men who represented an organization which had
stations throughout the world and which had won over
heathens everywhere. Large numbers of Anglicans supported
the CMS, and the society had influential friends in
government and business. Its overseas representatives
shared that sanction and were accorded special status
wherever they were located. The missionaries were also
products of an industrial society which had undergone an
evangelical revival. They were, above all, committed agents
of acculturation and they made Red River a new outpost for
the empire of British Christianity.
The Church Missionary Society drew its inspiration from
the religious fervour of the middle 18th century. The
evangelical movement within the Church of England was in
part a response to the challenge of Methodism and the
enthusiastic preaching of John Wesley and George Whitefield,
and a reaction to the cold and easy certitudes of an
established church. It was an expression of low church
Anglicanism which emphasized emotion and "spirituality"

59

rather than intellect in the quest for individual salvation
through the experience of conversion. The first pietist
group was organized at Cambridge but the best known was the
Clapham Sect, which took its name from the village southwest
of London where many of its members lived. The Claphamites
provided the link between the new evangelical clergy and the
world of politics and commerce. They were men of wealth who
used their own resources to ensure that the work of
evangelization was free of episcopal interference and relied
on their friends in Parliament to make their cause
respectable.^
The Clapham Sect was the vanguard of the evangelical
movement in the Church of England. The movement as a whole
was not made up of theologians but of laymen of emotion and
action. It was essentially conservative, seeking to solve
the problems of a new industrial society, not by revolution
on the French model, but by social reformation. To
evangelicals, the ailments of British society were primarily
the result of individual and collective behaviour, and not
the fault of community values and institutions. Moral
conduct was the test of a good Christian, and faith was the
surest guarantee of law and order. Thus, they emphasized not
sacraments and rituals but organized prayer, preaching and
strict observance of the Sabbath. In their minds, the terms
"British" and "Christian" were synonymous and comprised the
twin rocks upon which their nation rested. Yet, the
evangelicals remained isolated within the Anglican communion,
a small faction who regarded themselves as the only true
Christians.2
Although the evangelicals were and remained a minority
within the church, they exercised influence out of proportion to their numbers. They campaigned against blood sports
and brutal amusements, called for an end to child labour,
demanded penal reform, and led the fight to abolish slavery.
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A variety of evangelical organizations emerged to combat
national evils as they were perceived or to promote
Christian instruction and other good works. Missionary
enterprise came under their purview and new societies were
established to carry the word beyond the seas. In 1799,
some lay members of the Clapham Sect founded the Society for
Missions to Africa and the East, and in 1812 it was
reorganized as the Church Missionary Society.
The Church Missionary Society was a strictly Anglican
organization. Yet while it was within the Church of
England, its private funding allowed it a large measure of
independence and it was not responsible to the
Ecclesiastical Commissioners. It was also different from
older Anglican missionary bodies, such as the Society for
Promoting Christian Knowledge and the Society for the
Propagation of the Gospel in Foreign Parts. Those
organizations allowed bishops and archbishops to sit as
ex-officio members of their committees of direction.3 The
Church Missionary Society emphatically did not. Indeed, its
missionaries in the field were responsible only to their
superiors at the society's headquarters in London, and were
not subject to the authority of local bishops. All
communication, moreover, went directly from the officials at
Salisbury Square to the individual missionaries and the only
overseas bodies which the society recognized officially were
the "corresponding committees" of its representatives. This
situation freed the missions from the strictures of the
established church and allowed the missionaries to emphasize
piety and zeal at the expense of liturgy and ritual.^
In the first two decades of the 19th century, the CMS
excluded British North America from its sphere of activity
because the Society for the Propagation of the Gospel did
its principal work there. When it became apparent the SPG
confined itself to "Canada Proper", the founders were still
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reluctant to embark on new ventures in "the vast territories
of the interior".5 Paradoxically, the CMS only agreed to
undertake the mission to Rupert's Land after pressure from
the proprietors of the terrain, the Hudson's Bay Company.
There is ample evidence that dominant elements in the
company's directorate saw an essential role for the church
in its domains. Some of the members of the London committee
were philanthropists, with genuine concern for the welfare
of the natives who, under the terms of the charter, were
wards of the company. Three men in particular, propelled
the company in this direction: Benjamen Harrison, Andrew
Colvile and Nicholas Garry. The moving spirit of the
committee was Harrison, a prominent evangelical, with close
ties to the Clapham Sect.^ Like Harrison, Colvile was, in
the words of A.S. Morton, "gifted with much of the
humanitarianism of the time, and endowed with a rare combination of shrewdness in business, judgment in choosing the
means of accomplishing his ends, and consideration for those
whose fate lay in his hand."7 To a lesser extent, Garry
shared Harrison's humanitarian perspective.
The presence of these men in the inner council of the
company assured that proper attention was paid to the moral
and spiritual welfare of its servants and other inhabitants
in Rupert's Land. As early as 1815, Harrison tried to
interest a British society in a missionary undertaking in
the company's territory and in 1816 he persuaded the
committee to set aside ^30 for books of Christian instruction. S The establishment of the Roman Catholic mission at
St. Boniface in 1818 provided additional incentive for the
company to act. In 1819, the London committee resolved to
employ an Anglican chaplain to serve its employees at Red
River and at its other posts. They selected an Oxford
graduate, the Reverend John West, to initiate the work, at
an annual allowance of ^150.9 West sailed from England in
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May 1820 and arrived at York Factory in August. He remained
there until 1822 when he went to minister to the inhabitants
at Red River.
Harrison, however, regarded the company's effort as
insufficient. He appealed to the CMS to support the
project, as the chaplain could also begin the task of
converting the Indians. The CMS responded with a grant of
7*200. But Harrison pressed the society to assume the
mission to Rupert's Land on a permanent basis. John West
also urged the CMS to support his efforts and he emphasized
that he intended to begin a sedentary mission among the
natives. The society replied that it was interested in his
work but that it had a strong obligation to use all its
resources for its existing stations.10 Harrison then
prepared a memorandum which stated that unless the directors
of the CMS acted promptly, large numbers of their
co-religionists at Red River would be lost to the Catholic
church.11 Harrison and Garry attended a special meeting of
the CMS finance committee on 28 January 1822, and their
representations convinced the committee to establish the
"North-West Mission" and to aid John West at Red River.12
On 8 March the Church Missionary Society formally embarked
on its evangelical operations in the heart of Rupert's
Land.I 3
In seeking to involve the CMS, the motives of the
Hudson's Bay Company were not entirely altruistic. The
company's desire for the creation of the mission coincided
with the climax to its long struggle with the North West
Company. In anticipation of the agreement of 1821 which
amalgamated the two great concerns, the London committee
prepared contingency plans for the government of its
domains. After 1821, the fur trade required fewer employees
and the company resolved to relocate its redundant
servants. On 27 February 1822, the directors informed
George Simpson, governor of the northern department:
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We consider these people ought ail to be removed
to Red River, where the Catholics will naturally
fall under the Roman Catholic Mission, which is
established there; and the protestants and such
Orphan children, as fall to be maintained and
clothed by the Company, may be placed under the
Protestant Establishment and Schools under the
Revd. Mr. West. 1 4
The Anglican mission, then, was to have a social
disciplinary and social welfare function, to ease the
transition for the discharged and to keep them from becoming
restive. The Catholic missionaries had already reached a
"cordial accommodation" with the Company, as the priests
quelled unrest among the Métis, in return for financial and
other assistance. The CMS representatives were to play the
same role among the English-speaking mixed bloods, the
country-born, and to relieve the company of part of the
costs.15
While the Hudson's Bay Company was concerned with
maintaining tranquility in its territory, it also intended
to retain its monopoly of the fur trade. The company's
licence was subject to renewal every 20 years by Parliament
and it stipulated that the company promote the "moral and
religious improvement" of the natives under its jurisdiction. Arthur Thompson suggested that Benjamen Harrison had
the company's interest at heart when he drafted his
memorandum for the CMS. The London committee realized that
there was growing opposition in England to the perpetuation
of its monopoly and its members were always sensitive to the
fact that they might be required to defend their exclusive
trading privilege at the bar of public opinion and before
the House of Commons. The policy of "humane consideration"
was a matter of enlightened self interest.1" When Simpson
complained about West's plans to expand his mission,
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Andrew Colvile made the company's position crystal clear in
his reply:
It is incumbent on the Company if there was
no settlement to have a chaplain in their
country & at least to allow missions to be
established at proper places for the conversion
of the Indians, indeed it wd. be extremely
impolitic in the present temper & disposition
of the public in this Country to show any
unwillingness to assist in such an object.17
The association with the CMS, then, allowed the company to
attain its objects with the greatest safety and convenience,
and at the lowest cost.
From the points of view of the Hudson's Bay Company and
the CMS, John West was not the best possible choice to
inaugurate the mission. Both organizations expected close
relations to develop between the officers and the
missionary, and the company required its chaplain to display
some degree of corporate loyalty. But West alienated the
gentlemen of the fur trade by his emphasis on "Christian
morality" and by his strict and aggressive evangelistic
methods. He also faced the problem of having to work for
two difficult and sometimes contradictory masters. The
company was concerned with the religious needs of its
servants and it wanted the church to condone its trade
practices. The CMS, on the other hand, reminded him that
since his stipend was derived from two organizations his
time and efforts should be divided accordingly and that the
evangelization of the Indians was not to be neglected.'° In
the end, West's "pulpit denunciations" spelled his doom.
When he returned to England in 1824, he was relieved of the
company chaplaincy and unceremoniously dismissed.^
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Ironically, however, West's conflict with the company
had beneficial consequences for the future of the mission.
He managed to separate the church from the fur trade and
established the right of the missionary to comment on all
public and private behaviour near his station. At the same
time, his experience led the CMS to re-assess its plan to
evangelize the natives in terms of the situation at Red
River. There were few Indians there, since the Hudson's Bay
Company did not encourage them to come unless they were
bearing furs. The absence of a native population put the
society in a delicate position, as it was concerned with
ministering to the heathen and not to apostate Europeans.
In time, the CMS realized that its particular goal could be
achieved among the country-born, and they became the object
of the mission at Red River.^0 Yet, in the beginning the
directors had no idea that the North-West America mission
would eventually consume more than ^20,000 each year. '
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IV

The Missionaries

In the years of the CMS involvement, the missionaries
exercised a profound influence on the population of
Red River. Especially in the early years, the clergy set
the tone and character of the society of the settlement.
While the men, and the women who accompanied them, were
possessed of piety and zeal, they shared those qualities in
varying degrees and expressed them in different ways. The
missionaries themselves were hardly paragons of British
civilization. They all had character strengths and
weaknesses, although none had flaws like those of the
Reverend Griffiths Owen Corbett, the Colonial and
Continental Church Society representative whose moral
transgressions led to his imprisonment.1 Nonetheless, they
all regarded themselves as heralds of Christian emendation.
Yet, the Anglican church was not the only significant
institution in the community and the success of its
missionaries often depended on their relations with the
Hudson's Bay Company, the Catholic Church and the Kildonan
Presbyterians. For the most part, however, the style of the
mission reflected the character of the missionary, and each
was different from the others.
The first Anglican missionary to Red River, the
Reverend John West was unique in many respects. Unlike the
men who succeeded him, he was not a simple village lad
directed to the mission field by his local vicar. He was a
well connected English gentleman, used to the society of
country estates, with patrician manners and a marksman's
eye. An Oxford graduate, he was the only Red River
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missionary to hold a university degree. When he arrived in
the settlement he was in his 40s, with 16 years experience
as a parish clergyman. His income, in addition, gave him
some rank in the community. He received a 7*200 stipend from
the CMS, 7*150 as chaplain to the Hudson's Bay Company, and
retained a portion of his 7*180 living as rector of Chettle,
Dorset in the Diocese of Bristol, a charge he had turned
over to a curate during his absence. He was also the first
of only two missionaries to attempt to learn the language of
the natives, and he took meticulous notes on their customs.
West, in sum, was a man of vision and perseverence but his
strict and aggressive program almost destroyed the mission.^
West regarded Rupert's Land as fertile ground for
evangelization and he set to his task with vigour and
enthusiasm. His journal betrayed his optimism:
Thousands are involved in worse than Egyptian
darkness around me, wandering in ignorance
and perishing through lack of knowledge.
When will this wide waste of howling wilderness blossom as the rose, and the desert
become a fruitful field 1^
From the beginning, however, it appeared that he lacked the
patience and persuasiveness necessary for success. His
preaching focused on three subjects: the need for Christian
marriage, the evils of drunkenness, and the proper observation
of the Sabbath.^ His excessive zeal on those issues brought
him into conflict with the company, the priests and the
Presbyterians.
West's greatest misunderstanding was with the governor
and council of the company's northern department. The
missionary regarded himself as the agent of the CMS whose
priority was the conversion of the Indians, and his
ministrations to the servants of the company were a
secondary consideration.

His efforts with the natives
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threatened to disrupt the fur trade, and Governor George
Simpson complained, dishonestly, that West refused to
discuss his intentions with the council.^ The missionary's
outspoken stance on moral issues was another source of
friction. Many of the fur trade officers had acquired
native wives without benefit of clergy, and West's
denunciation of the custom of marriage à la façon du pays
alienated them from the church.o His position on that
issue made them less willing to accede to his demands that
the company end its Sunday operations and that alcohol be
eliminated from its trade. At the same time, West
interpreted the company's reluctance to finance his mission
to the Indians as simply an obstructionist tactic, and its
refusal to abandon "unacceptable practices" caused him to
resort to denunciations from the pulpit. When he threatened
to have the CMS put pressure on the London committee, his
relations with the company deteriorated even further.^
While West's contacts with the Catholics and
Presbyterians were less antagonistic, they were still
characterized by suspicion and distrust. Before his
departure from England, West had received instructions to be
moderate in his comments on the subject of Catholicism and
not to meddle in matters that only concerned that church.°
When the Bishop of Quebec learned of West's appointment he
warned the priests at Red River: "je crois cependant que
vous feriez bien de vous tenir en garde contre un zélé
fanatique dont ces sortes de gens sont quelquefois saisis,
et qui pourroit se développer au préjudice de votre
troupeau."^ The priests, then, were very apprehensive
before West's arrival, and his creation of an auxiliary
branch of the British and Foreign Bible Society did little
to ease their minds. They were appalled when he sent them a
copy of the constitution of that "fundamentally heretical
and subversive" organization.^ For the most part, however,
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West did not go out of his way to offend his rivals in St.
Boniface. He seemed to accept the Red River dictum that
francophones were Catholic and Anglophones were Protestant,
and the only real difficulties occurred when he officiated
at mixed marriages. One of the priests wrote his bishop
that the services had been performed "de manière a révolter
les assistants et à attirer peu le respect pour le ministre
et ses fonctions."11 West, it is clear, sought to establish
a good working relationship with the Catholic missionaries.
At one point he offered to teach them English if they would
teach him French, and Father Dumoulin advised his colleagues
to learn from him "de manière cependant à ne pas lui montrer
le françois." 12 Although the situation was harmonious, West
and the priests remained wary of each other. Dumoulin was
afraid of the "mischief" the Protestant could work with the
resources at his disposal, a sum rumoured to be as high as
7*10,000 a year. 12 West, on the other hand, suggested that
the trouble with the priests was they taught Christianity
"without a shadow of spirituality."1^ While he showed
little outward opposition, his Journal and correspondence
with the CMS conveyed a smouldering anti-Catholicism, and
that underlying spirit did not contribute to the success of
his mission.
The priests were not overly concerned by the Anglican
mission, because John West did "not seem to be held in high
esteem" by the Protestant population.1^ A large part of
that population was Presbyterian, and the Kildonan Scots
claimed that Lord Selkirk had promised them a
Gaelic-speaking minister of their denomination. They were
hardly pleased to receive an upper class Anglican. West's
interpretation of their resentment as simply "prejudice
against the English liturgy, and the simple rites of our
communion" did not improve the situation.16 Indeed, West's
inflexible approach to the Presbyterians and his categorical
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The difficulties of John West's mission were generally
the result of his own weaknesses. His bluntness, lack of
tact and sanctimonious inflexibility were compounded by his
failings as a clergyman. He was not a pulpit orator and
could not arouse his congregation. Nicholas Garry attended
one of his services and reported: "Mr. West is not a good
Preacher; he unfortunately attempts to preach Extempore from
Notes, for which he has not the capacity, his Discourse
being unconnected and ill delivered."1^ George Simpson
echoed that opinion. Indeed, when the London committee
rejected his complaints about West's plans and ordered him
to be more conciliatory, Simpson focused his attacks on the
missionary himself. He wrote Benjamin Harrison that West
was "a man of no influence, extremely unpopular and appeared
to be more of a bustling money making man of the world than
his situation warranted."^ on another occasion, however,
he described West as "a very good well-meaning man and
strictly correct in his conduct, but as the Hudson's Bay
Company's Chaplain or Servant, inclined to deal too freely
in politicks."20 On still another, he suggested that the
missionary's absence "would be no great loss. "21 The
opposition of so powerful an official was a serious
impediment to West's work at Red River.

71

West's principal failure was his inability to reach an
accommodation with Simpson. The governor was never
sympathetic to him. Professor Rich wrote that Simpson found
West to be evasive and unsatisfactory and the two disagreed
on points of policy. 22 Their lack of harmony, however, may
not have been entirely due to the missionary's behaviour.
Their differences may have been personal and the result of
Simpson's feelings of inferiority. He was a man of humble
Scottish birth and he may have resented the intrusion in his
bailiwick of an Englishman of higher station. In any case,
in the fall of 1823, West went back to collect his wife and
family who had remained in England. There, and at Simpson's
instigation, the London committee relieved him of the
chaplaincy and the CMS soon terminated its connexion with
him as well. 22 Despite his dismissal, however, West had
established the mission at Red River and put it on a sound
foundation.
At York Factory on his way to England, West encountered
the man whom the CMS had sent as his assistant and who ended
up as his replacement. The Reverend David Jones was very
different from his predecessor. He was in his mid 20s, of a
farming background and he had just completed two years at a
theological college. Unlike West, he was tactful and
sensitive, and exhibited flexibility and consideration in
promoting his mission program. While he was as sincere an
evangelical, his personality was less forceful and he did
not have the same propensity to alienate the gentlemen of
the fur trade. Although he spoke out against their "immoral
habits", he did not incur their lasting enmity. Indeed,
Simpson came to have a positive impression of Jones and he
appointed him to the Council of Assiniboia despite his
initial view that the missionary was "well disposed" but
deficient in experience.21* His ability to cooperate with
the traders contributed in no small part to the success of
his endeavours.
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If Jones improved on West's relations with the company,
his relations with the Catholics and Presbyterians were not
marked by the same good fortune. Jones first met the
priests at a dinner given by Simpson, and that evening he
recorded in his journal that they had "imbibed the very
essence of Papish bigotry." 25 Although his attitude to their
church was tolerant but little more, his recognition of the
demographic pattern of Red River reduced the potential for
conflict. The area above the confluence of the Assiniboine
was generally Catholic and Métis, while the Protestant
whites and country-born settled the region below the
forks. 26
The Presbyterians, however, were another matter. Jones
was not the Gaelic preacher they had been promised and he
received little cooperation from them. At first, Jones
resented their opposition and described them as "extremely
ignorant and superstitious". His private opinion was
revealed publicly when the Missionary Register of the CMS
published a passage from his journal:
there is an unchristian-like selfishness
and narrowness of mind in our Scottish
population; while they are the most comfortable in their circumstances of any
class in our little community.2^
This unfortunate publication led the Kildonan settlers to
renew their appeal for a Presbyterian minister. The CMS
response, that the petitioners were "a set of ranting
hypocrites", was not calculated to ameliorate the
difficulties Jones faced. 26 Yet, Jones managed to placate
the Scots and his "many amiable qualities" drew them to his
church. He amended the Anglican form of worship to appeal
to their Presbyterian sensibilities, laid aside offensive
parts of the liturgy, held prayer meetings in the
dissenters'style, and limited his use of the Book of

73

Common Prayer. He was also an eloquent preacher, and by
dint of these efforts he made his mission acceptable to the
reluctant Presbyterians.29
While Jones built on West's foundation, the structure
which emerged was different from that envisioned by his
predecessor. Unlike West, Jones developed the means of
persuasion to make the mission successful. He was flexible
on liturgical matters and he used prayer meetings and
pastoral visits to further the work of evangelisation.
These methods had greater appeal for the retired servants of
the fur trade, for the Kildonan Scots, but especially for
the country-born and Indians. Jones also altered the
direction of the mission program. Although he built a new
"upper church" and a second one down river at Image Plain,
Jones shifted the focus of his attention away from a
reliance on holy worship and toward the establishment of
schools. Christian instruction, he contended, was a more
realistic approach to the conversion of the heathen, and
Indian catechists would spread the gospel among their
bretheren.30
The immediate success of Jones' policies led the CMS to
send him an assistant. The Reverend William Cockran arrived
in 1825 and he spent the next 40 years ministering to the
inhabitants of the Hudson's Bay Company's domains.
According to J. J. Hargrave, that tenure entitled Cockran to
be "universally regarded" as the founder of the Church of
England in Rupert's Land, and until the formation of the
diocese, "all ecclesiastical business received impetus from
his personal energy."31 Energy was one quality which
Cockran possessed in abundance. When he applied to join the
CMS, his sponsor described him as "a native of
Scotland...well acquainted with husbandry", whose "manners
are unpolished, and his dialect broad even for a
Scotsman."32 He was, however, a native of Northumberland
and his own letter stated that he had attended the school
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at Ordsall, near Retford, Nottinghamshire, where his brother
farmed, in order to improve himself.33 His sponsor
entertained " a very favourable opinion of Mr. Cockran's
piety, prudence and zeal" and reported that he was anxious
to be ordained as a missionary, but the CMS declined to
accept him as a candidate.34 The secretary remained in
touch with him because of his agricultural background, and
the society eventually offered him the management of one of
its farms in India. Cockran declined the position because
it would not allow him to work as an evangelist and also
because he was extremely sensitive to heat. His decision
surprised the CMS and when interviewed he so impressed the
entrance committee that he was accepted as a probationary
candidate. The chairman noted that Cockran was especially
attached to the discipline and liturgy of the English
church, despite a Presbyterian upbringing.35 After six
months, the society decided to send him to Red River and on
1 June 1825, the Hudson's Bay Company appointed him
assistant chaplain at a salary of ^50. In short order he
was ordained deacon and priest and on 4 June he left England
on a company ship.36
Jones and Cockran were roughly the same age, but
Cockran came from a decidedly inferior rank in British
society. He was unsophisticated, uncultured and without
formal education, and his station was reflected by his wife,
a former maid servant. Their move to Red River undeniably
elevated their social status.37 Ann Cockran's stamina and
resourcefulness were essential in a pioneer wife, but she
had weaknesses to compensate for those strengths. As the
spouse of a company chaplain, she deemed herself one of the
pillars of Red River society and her pretentions and
affectations alienated the women of the settlement.38
At Red River, Jones conducted the mission, while
Cockran supervised the school and cultivated the mission
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farm. Ann Cockran assisted in the education of the female
children, and in 1827 Jones put her in charge of a female
boarding school. Cockran was apparently delighted by the
efforts of his wife, and his enthusiastic comments elicited
an equally enthusiastic reply from Salisbury Square: "She
is a true Missionary's wife, and as important in her sphere
to the spiritual good of the Mission as you in yours."39
But that high opinion was not widely shared. George Simpson
thought she was a "Dollymop...who ever prays and cooks and
looks demure."40 He later added: "Mrs. Cockrane [sic]
whose assumed puritanism but ill conceals the vixen, shines
only when talking of elbow grease & the scouring of pots &
pans."41 While those unkind comments came from a man of
refined skill in character assassination, the sentiments
apparently were widespread. Ann Cockran was not congenial
company for Simpson's new white wife, and other members of
the fur trade aristocracy did not want to leave the
education of their daughters in the hands of a former
housemaid. While she could teach them the domestic arts,
cooking and sewing, the "knobs" of the settlement wanted
their girls to learn dancing and drawing and the manners of
gentlefolk. Jones thought his wife was more suited to the
position and in anticipation of her arrival he suggested
that the Cockrans move to the lower end of the settlement
where they might open a mission to the community of Indians
and country-born which had become established there.42
Mary Jones arrived at Red River late in 1830. From the
beginning, she was well received and she and the Simpsons
became close friends. Simpson even described her as "a
good, unassuming woman", far superior to Mrs. Cockran.43
She took over the school for young ladies and boarded the
daughters of company officers at the house vacated by the
Cockrans. Both Jones and his wife were more refined than the
Cockrans and thus they were acceptable to the local
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"gentry". The Cockrans, on the other hand, were out of
their element at the upper church and their departure may
have saved the mission. Indeed, it was almost providential
that the mission had the Joneses to cater to the plutocrats,
since Cockran was freed to minister to the retired servants
and mixed blood families at a third church built at the
Grand Rapids of the Red River.
Cockran, however, was less than pleased by his
instructions to move downriver. He and Jones had always
been difficult colleagues, and the arrival of Mrs. Jones
widened the rift between them. They had disagreed on
agricultural matters in 1826, and Cockran complained to the
CMS that Jones' reluctance to be seen holding a plough had
reduced his credibility among the natives.44 The disrespect
accorded his wife embittered Cockran even more, and their
transfer from the upper church was almost the last straw.
He attributed the removal of his wife from the school to
make way for Mary Jones to the desire of the company
officers "to make the offspring of their Indian wives ladies
all at once."44 when the Red River Academy was established
to meet the gentlemen's expectations, Cockran felt that his
colleague had left the church to follow Mammon. He
complained that Jones was too busy "playing the gentleman"
and he argued that a disproportionate share of the CMS grant
was spent on the "upper Establishment", while he was left
"to break up the wilderness" with a pittance. As early as
1833, he asked that Jones be made responsible for the upper
and middle churches so that he could devote his time to the
establishment at the rapids.45 But the schism grew still
wider. In 1836, Cockran expressed regret that Jones never
visited the lower church and he informed the CMS that Jones
had lost "all the sacred halo." His colleague had become
"totally a man of fashion," whose time was consumed by
dinners and "Pick Nick Parties", and a clergyman who never
touched religion outside his pulpit.46
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This criticism of Jones was at best unfair, and it was
perhaps the result of Cockran's inferiority complex and his
resentment at having been ostracized by the Red River
aristocracy. Jones' defence was that he worked from dawn to
dusk, and was responsible for a "family" of 35, including 24
boarders at the school, five at the parsonage, and three
children of his own. He also served two churches,
supervised construction of a new upper church and was
building a new school.47 Although the CMS tried to heal the
beach, the two missionaries remained at loggerheads until
the fall of 1836. They were only drawn together by the
sudden death of Mary Jones. Although Jones remained at Red
River for another year, he decided to take his family back
to England and he did so in the summer of 1838.
Jones' departure left William Cockran the senior
missionary at Red River and he remained in Rupert's Land
until his death in 1865. During those years he served each
of the four Anglican congregations on the west bank of the
Red and began a fifth 50 miles to the west on the
Assiniboine. He kept the CMS fully informed of his
activities wherever he was stationed. His correspondence
reveals a man of exaggerated piety and hypochondria; his
letters conveyed the agonies of a tortured soul and
tormented body. In the years after 1835 he endlessly
complained that his labours for the church had undermined
his health and sapped his spirit. He suffered broken ribs,
ruptures, ulcers, shooting pains and constant
"melancholia". His disappointment at the response to his
mission to the natives grew heavier each year, and each year
he prayed for his release. By 1840, he had had his fill of
Red River but the CMS encouraged him to persevere. The
society ignored his pleadings that he was "no longer capable
of the excessive toil," and ailing from a "growing
indisposition, which has exhausted both my physical and
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consequently my desires are very moderate. 88
The arrival of an assistant provided some relief, but not
enough to restore his zeal. Four years later, he
reiterated: "The sufferings which I have endured in making
a conscientious effort to perform my duties are too numerous
and painful to communicate by letter."8* His respite
finally came in 1846. That summer he took his family to
Canada, planning never to return. Yet he was back in less
than a year, supervising mission farms and schools and
directing the construction of a new store at the Rapids.
Like his predecessor's work, Cockran's success depended
on his relations with the Catholic priests, the
Presbyterians and the Hudson's Bay Company. Cockran's
attitude to the priests was much like Jones', tolerance but
little more. There seemed to be a tacit recognition that
each church had a well-defined sphere of activity into which
the other did not encroach. They were fierce rivals outside
Red River, however, and an advance by one was usually
accompanied by an effort from the other. Thus, in 1842,
Cockran reported: "Popery is taking root in the vicinity of
Manitoba Lake and it is our bounden duty to send an antidote
to correct its baneful tendency."82 His suspicion of the
priests never abated and the activity of Father Georges
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While Cockran's relations with the priests deteriorated
steadily, his relations with the Kildonan Scots improved.
At first he was "uneasy" at Jones' departures from the
liturgy, and Ross commented that Cockran "handled the Scotch
settlers and their Presbyterian notions pretty roughly."34
At first he regretted their "unchristian and illiberal
spirit", but like Jones he realized the strength of their
convictions and quickly modified Anglican forms to
accommodate their spiritual wants. His candour and
enthusiasm as a preacher, and his agreement not to wear his
surplice, eventually won them over, and Ross added that as
long as Cockran "was left to the exercise of his own
judgement, things went on as well as could be expected."
Later missionaries, however, objected to his deviations and
when Cockran submitted to their counsel, the "smouldering
embers of contention" were revived.35
Cockran's dealings with the Hudson's Bay Company ran
the gamut from very good to very bad. He came to Red River
as assistant chaplain to the company and he retained that
position until 1839. Then he replaced David Jones as full
chaplain and held that office for another decade. The
salary of ^50 per annum did not guarantee his loyalty,
however, and he was not enamoured of the role he had to
play. After his resignation, he complained that the major
disadvantage of the office was that it ranked him among the
company employees on the level of a clerk, socially and

80

financially. 5*> Part of his distaste for the position
stemmed from the character of the servants to whom he
ministered: "They lived as the Heathen, adopted their
manners and customs; and in many instances they showed
themselves more depraved."57 His antipathy toward the
officers increased with time. In 1833 he alleged that they
had "kept out Christianity as long as they could," and five
years later he charged that they had "depopulated the
country and impoverished it. "58 Moreover, the company had
failed to provide for its redundant employees and Cockran
directed the boys who attended his school to seek careers
elsewhere.59
Cockran was also the first missionary who refused to be
bullied by Simpson and the other officers. He had a number
of clashes with the governor and each time managed to hold
his own. He moved to the Grand Rapids and built a permanent
residence despite Simpson's warning that the land might be
expropriated, and he established an Indian settlement a few
miles downriver in defiance of Simpson's view. He had no
qualms about using his superiors in London to force
concessions from the company and he revelled in his
victories. Despite his opposition to Simpson and the
company, Cockran did not lend his support to the mixed
bloods' assault on the monopoly in the 1840s. He refused to
lead the country-born against the Hudson's Bay Company even
in the face of threats and intimidation, and he emphasized
his allegiance to his sovereign and firm belief in law and
order. Cockran seemed to be convinced that the participation of Father Belcourt in the free trade agitation was
incontrovertible evidence that it was all part of a papal
plot to take over Red River. Under those circumstances, he
regarded the Hudson's Bay Company as the lesser of two evils
and he brought his full weight to the company's defense.60
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Some of the officers, however, had very short
memories. As early as 1850, the new governor of Rupert's
Land, Eden Colvile, hoped to be rid of Cockran, as he had
become "more of a lunatic than anything else."61 in the
following spring he repeated that assertion and alluded to
Cockran's inclination to be "mischievous."62 By then
Cockran had decided to defy the company again and to
accompany a party of country born settlers who wished to
move to Portage la Prairie. There, in 1855, he established
the church and parish of St. Mary and he remained in the
vicinity until his death a decade later.
William Cockran was the most influential of the CMS
representatives and his work had a lasting effect at Red
River. In the 40 years after his arrival he built three
churches, ran an Indian boarding school, founded parish day
schools, and pioneered the Anglican attempt to evangelize
the Indians. Hargrave contended that Cockran was a
commanding presence in the settlement because of the
"laborious nature" of his work and because of the charitable
assistance he always offered his parishioners.63 Despite
his Presbyterian inclination, Alexander Ross conceded:
Of all the missionaries sent to Red River in
our day, none has laboured more zealously in
God's vineyard than he; none has accomplished
so much good; and as a Christian at the bed
of sickness, or as a friend to the helpless
poor, no minister of the Gospel ever surpassed
him.64
Yet, Cockran's contribution was not entirely positive. His
suspicion of the Catholic priests and his pronouncements
against the Church of Rome drove a wedge into the community
and reinforced divisions from which it never recovered.65
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While Cockran spent the longest time in Rupert's Land,
he did not carry on the work alone. After the departure of
David Jones, he was joined by a group of mediocre graduates
of Islington College, the CMS institution for the training
of its missionaries. Their quality suggests that the
society put a premium on piety and little emphasis on
intellect. The first of these men, the Reverend John
Smithurst, arrived in 1839. Smithurst's temperament was
always a matter of concern, and his application to join the
CMS was not received enthusiastically. He appeared to be a
man of firm opinions, and one of his referees described him
as "ambitionless, and without sincere motivation." 88 But
his moral conduct was "unimpeachable" and the entrance
committee accepted him on probation in 1836. As were most
candidates, Smithurst was deficient in education and he was
not one of the leading lights of his class. In 1838, the
principal reported:
Mr. Smithurst is not a man of shining talent,
but of good sense, and much application appears to be in his element among the poor
and in the schools - of decided piety, and
likely to pass a respectable examination.8^
He was, in short, not the kind of man to be sent to an
important post in India. But he was suitable for Rupert's
Land and there, after his ordination by the Bishop of
London, he went.
At Red River, Smithurst took over the Indian settlement
and preached at the lower church, allowing Cockran to look
after the upper and middle churches. 88 He was struck by the
size of the mission, and sympathized with Cockran's
difficult position:
A man whose constitution is ruined and spirits
broken by excessive labour in the Missionary
cause is now left in the 16th year of his
service with 3 churches one 8 miles and another
14 miles from his residence together with
the pastoral charge of nearly two thousand
persons scattered along the banks of the
river over a space of 30 miles. 69
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But his respect for Cockran's efforts was not unqualified.
He soon complained that his colleague was too concerned with
the temporal wants of his flock and that he devoted too
little time to the evangelization of the heathen.70 This
criticism caused a cooling of their relations, and the two
missionaries did not work well together.
Smithurst's attitude to the other denominations was
hardly conciliatory. He had no use for Presbyterians, and
it was just as well that he went to the Indian settlement
because none resided there. He was even more outspoken on
the subject of Catholicism and he pressed the CMS to expand
its efforts.
We see the eagle of Rome watching to seize
as its prey those precious souls which cold
hearted British Xtians are about to consign
to its grasp. We has [sic] appealed for
help so that while England is Queen of the
Ocean and in a certain sense Mistress of
the World; England's Church is in Ruperts
Land doomed to be prostrate in the dust and
those immortal souls which have sought
shelter in her sanctuary are to be abandoned
to the enemy.''
When this appeal aroused no immediate response, Smithurst
decided to consult the Hudson's Bay Company to see what
could be done.
Smithurst's relations with the company were marred by
controversy and mutual animosity. He had been appointed
chaplain to the company before leaving England, but he
declined to serve in that position after he arrived.72 He
refused the ^100 salary and title and went instead to the
Indian settlement. He was never far from the centre of
affairs, however, and in 1842 he became involved in an
unseemly quarrel with the company's recorder, Adam Thorn,
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over the question of whether the Anglican bishop of Montreal
had ecclesiastical authority in Rupert's Land. The dispute
became personal, and Smithurst went on to make a series of
allegations against other company officials. Each side
complained to London, and the CMS suggested that Smithurst's
letters had contained comments "which on reconsideration you
would wish you had omitted."73 This mild reproach failed to
alter Smithurst's behaviour and he remained in conflict with
the company.
Despite his opposition, in 1849, the governor appointed
Smithurst to the Council of Assiniboia, perhaps to secure
his loyalty in the free trade crisis. Like Cockran,
Smithurst believed the agitation was part of a papist
conspiracy and he supported the company's position. In so
doing, he aroused opposition among the country-born and he
managed to alienate the loyalties of a large section of his
native congregation.74 Their hostility and the repercussions of some doubtful conduct on his part combined to make
his last two years unpleasant. In 1851 he became the
subject of gossip and rumour of a "prejudicial character."
As Bishop Anderson delicately expressed it: "He was
certainly very imprudent in doing with a medical object what
was very likely to be misinterpreted."'5 That year he
resigned his post and he left Red River under a cloud of
suspicion.
While other CMS representatives were far less
disagreeable, they were not markedly superior to Smithurst.
The Reverend Robert James took over the lower church in
1846. At Islington he had merited neither praise nor
criticism, and his five years at Red River were equally
undistinguished. Letitia Hargrave found him to be " a very
dry preacher" and his sycophantic behaviour toward her
husband was a "plague" on her household.76 Mrs. James was
roundly disliked. Her presumption of dignity and her

85

attempts "to lord it over the locals" undermined the respect
the missionary craved. Few people were sorry when her
failing health convinced James to take his family back to
England. ' '
Abraham Cowley was another Islington product who ended
up in Rupert's Land. Like Smithurst, Cowley had been
regarded as unqualified for mission work and the CMS only
accepted him on probation because of his piety. The college
Principal thought he was "much behind in knowledge" and
"infirm of temper", and his character was not enhanced by
rough manners and conceit.78 To Letitia Hargrave, Cowley
seemed "a fit person to come to a savage country."79 in
1842 Cowley established a mission at Partridge Crop, and 12
years later he moved to become Cockran's assistant at the
Indian settlement. He remained in charge of that mission
for the decade after Cockran's departure for Portage.
Although his length of service in the region exceeded even
Cockran's, his contribution was hardly as significant.
The first Bishop of Rupert's Land was another
unfortunate appointment. The CMS, in fact, had not
envisioned a diocese in Rupert's Land, but the society was
almost forced to create one because of an endowment provided
by a retired chief factor, James Leith. 88 Although the
heirs sued to break the will, the result of the litigation
confirmed the original bequest and provided ^380 annually
for the maintenance of a bishopric. When the Hudson's Bay
Company offered an additional ^300 per year, the society was
forced to accede and in Canterbury Cathedral on 29 May 1849,
the Reverend David Anderson was consecrated first Bishop of
Rupert's Land.81
Although Anderson was "highly esteemed as an
Evangelical clergyman", he possessed few other characteristics which suited him for his new station. He had
attended Oxford but did not graduate, supposedly on
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account of the failure of his health "just at the critical
moment when he was about to win an honourable place."82
After his ordination in 1838 he had received a curacy in the
Everton district of Liverpool, and in 1841 had become
principal of St. Bee's College in Cumberland. At the time
of his appointment he was vicar of All Saints' Church in
Derby. The qualities which served him well in England,
however, were less valuable in Rupert's Land. There he
displayed the conservatism and pedantry of the lower English
gentry, and the inflated dignity of a high church
ecclesiastic.83 He was cultured and punctillious, and he
allegedly wore lavender kid gloves on the occasions when he
preached.84 Above all, he was determined to maintain the
prerogatives of the established church.
Anderson's utter insensitivity to the Kildonan
Presbyterians was an immediate source of friction and
animosity. His decision to make the upper church, St.
John's, his cathedral and to consecrate its graveyard
aroused tremendous indignation among the Scots who had
relatives interred there. They tried to take possession of
the church to prevent its consecration, and they appealed to
the Hudson's Bay Company to provide the dissenting clergyman
they had been promised 35 years before. The company
responded by offering a site on Prog Plain for a new church
and negotiated a compromise which allowed Presbyterians to
retain their access to the cemetery at St. John's. When the
Reverend John Black arrived from Canada, a majority of the
congregation left St. John's to attend his church, and the
controversy came to an end. Yet, throughout the episode,
the bishop acted with a complete absence of tact, discretion
or recognition of tradition, and his behaviour was not
becoming to a man of his stature.85
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In later years, Anderson appeared to be weak willed and
indecisive. Eden Colvile complained that the bishop "not
only never thinks of what he is going to say, but that he is
utterly incapable of remembering what he has said."86 Part
of his problem arose from the fact that he was dominated by
his sister, Margaret, who had come with him to Red River.
Margaret Anderson was not a likable woman. Even a feminist
historian described her as "the epitome of the straitlaced, sharp-tongued spinster."87 Margaret Anderson and
Ann Cockran were congenial companions, and the bishop's
sister did not hide her opinion of Red River morals or her
hatred of the country-born. Together they spread malicious
gossip, and their testimony in a libel case, "full of innuendo and undisguised prejudice", did not add to the bishop's
standing in the community.88 The conduct of Margaret
Anderson undermined whatever popularity his episcopate
enjoyed, and perhaps accounted for his lengthy visitations
to the outposts of the diocese. While his expansion of the
mission field was a worthy endeavour, his work at Red River
was hardly as successful, and there were few regrets when he
went back to England in 1864.89
While Smithurst, James, Cowley and even Anderson were
clergymen of indifferent calibre, the Reverend James Hunter
was a missionary of exceptional capacity. Hunter was a
native of Barnstable, Devonshire who had articled to be a
solicitor but had quit to become a schoolmaster. His parish
vicar urged him to take holy orders, but his humble origins
were a bar to ordination. He applied to the CMS, spent four
years at Islington, and acquired medical experience by
visiting London hospitals. The Bishop of London ordained
him deacon in 1843 and priest in 1844, and the CMS dispatched him to open a new station at Cumberland House in Rupert's
Land. His salary of -^200 and ^150 allowance, according to
one authority, were more than he could have expected
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to receive as an assistant curate or as an incumbent at a
small English parish.90
Hunter and his wife were a cut above the other
missionaries and their wives. Letitia Hargrave thought the
Hunters were "the best that have come yet - The Lady
certainly is greatly above any thing that I have seen yet, &
very knowing too."9' His wife, unfortunately contracted
tuberculosis and died in 1847. The following year he
married Jean Ross, the country-born daughter of the chief
factor at Norway House, a clear indication that he did not
share the racialist predilections of many of his
colleagues. Letitia Hargrave did not approve, as she wrote:
"There must be something far far wrong about him...".92 But
Jean Ross was an exemplary choice. She taught him Crée, and
under her tutoring he became the first Anglican missionary
to preach in an Indian language. Together they prepared
translations of the Book of Common Prayer, the gospels of
Matthew, Mark and John, the Psalms, and a number of other
articles. In recognition of that work, the Archbishop of
Canterbury awarded him a Lambeth M.A. in 1854.
Hunter moved to Red River in 1851, and after a return
to Cumberland and a furlough to England, in 1855 he settled
into the parsonage at the lower church, St. Andrew's. He
held that charge for the next decade and his wife helped him
to establish a good rapport with the country-born population. He was an excellent preacher, and his services in
Crée drew large congregations.93 st. Andrew's was filled
even in the summer. When the members of the Palliser
expedition attended one of his services, they found "a very
orderly congregation of 300."94 Outside the pulpit he was
tactful and judicious, but willing to confront other
clergymen on important issues. Soon after his arrival at
Red River, he refused to sign a petition endorsing the
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bishop's case against the Presbyterians because he thought
Anderson's position was unreasonable. For that action,
Alexander Ross declared he was "an excellent and indefatigable man."95 His relationship with Anderson was scrupulously correct, but not cordial, and the two men never became
close friends.
Hunter also managed to maintain good relations with the
Hudson's Bay Company. While he criticized its trade practices, his manner did not offend the officers. Eden Colvile
derided all Anglican clerics as "the most intolerable
meddlers and idiots I ever had anything to do with."
Hunter, he added "is the only exception I have to make." 96
The missionary retained that warm regard despite his view
that Simpson had suppressed the church and that it would
never prosper under the rule of the company.9^ j n 1857 he
supported a petition against the company but prudence dictated that he did not sign it. That same year, he proposed
to explore the Mackenzie and Athabaska districts to combat
the exclusive influence of the Catholic missions. When the
officers refused him a place in their brigade, he set off at
his own expense and his initiative forced Simpson to overturn their decision. 96
Hunter clearly was the most respected missionary at Red
River. For that reason, in 1863 Bishop Anderson delegated
him to investigate the charges against the Reverend
Griffiths Owen Corbett. Corbett was the Colonial and
Continental Church Society representative at Headingly,
accused of attempting to procure a miscarriage on his maidservant. Privately, Hunter wished that Corbett "had run
off, and prevented the awful disclosures of the trial," as
his case had "deranged and disorganized the whole settlement" and cast aspersions on the other missionaries. 99 But
he heard the evidence and concluded that Corbett was guilty. His decision incurred the wrath of Corbett's following
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and some of them spread rumours which threatened "to damage
his character and usefulness as a clergyman."' u ^ Hunter
responded with a libel suit against one John Tait which
asked ^400 for defamation of character. Tait claimed that
he had merely repeated idle gossip which he knew to be
untrue, and the case was settled out of court. Hunter
received ^100 and a retraction. From his pulpit, he
declared that he intended to turn the award over to Tait's
two daughters.1y1 The sequel to this case occurred in
1865. When Hunter failed to carry out his promise, Tait's
daughters sued him for ^100 and ^10 damage for nonfulfillment of his verbal obligation. Hunter replied that
Tait's repetition of the original offense had released him
from his promise, and the court rendered its verdict in his
favour.102
The gossip and the annoyance of these legal proceedings
contributed to Hunter's decision to leave Red River in
1864. But they were not the only factors. By then, he had
spent 20 years in Rupert's Land and as far as he was
concerned that was long enough. Hunter was a man of
ambition, with a realistic awareness of his own abilities.
When David Anderson retired, Hunter lobbied for the
appointment to succeed him and contended that his record of
service and familiarity with the terrain entitled him to
some consideration. The frustration of his hopes by the
English authorities was the last straw, and he quit Red
River never to return. Yet, the church officials still held
him in great esteem. In 1865 he received the living of St.
Mathews, Bayswater in London and in 1876 the Archbishop of
Canterbury created him Doctor of Divinity (Lambeth), two
extraordinary awards for a former colonial missionary.1u^
In the 1860's, with the departures of Hunter and
Anderson and the death of Cockran, the missionary era began
its close. The new clergymen and bishop turned their backs
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on old Red River and looked instead to a future with
Canada. The years of transition which followed saw the
missions become self-supporting parishes and in 20 years the
CMS withdrew completely. The men who presided over that
change were different from their predecessors and their
influence was exercised in different ways.
Under James Hunter, St. Andrew's had become the largest
and most important Anglican parish at Red River. The three
missionaries who succeeded him had unusual weight in the
community and they were never far from the centre of
events. The Reverend Joseph Phelps Gardiner was the most
evangelical of the three. He was an Islington product who
had served at other stations in Rupert's Land before
receiving St. Andrews, and who adhered most closely to the
CMS tradition. His prayer meetings, pastoral visits, adult
night school and program of popular lectures won him a large
following among the country-born which supported his
independent stance within the church. For health reasons,
however, Gardiner left St. Andrews in 1872. 10 ^ His
replacement, the Reverend John Grisdale was another graduate
of Islington. The CMS had originally sent Grisdale to
India, but a severe case of sunstroke forced his return to
England after only one year. When he had recovered, the
society sent him to St. Andrew's. He remained in charge of
the parish for less than two years, as he left in 1874 to
teach at St. John's College in Winnipeg. 105 To replace
Grisdale, in such an important post, the bishop asked for an
all round missionary"- a fair preacher - a good visitor - an
active man, with good common sense." 105 The CMS thought the
Reverend Richard Young, a graduate of Clare College at
Cambridge, fit the bill. Young took over St. Andrew's in
1875 and remained there until he became Bishop of Athabaska
in 1884. 1 0 7
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Although Gardiner, Grisdale and Young moved the church
in the direction of self-support, the greatest incentive for
that change came from the Reverend Robert Machray, second
Bist ) of Rupert's Land. Machray was far different from
Anderson and the other clerics. He was a Scot, an academic
scholar, and not an evangelical. He had a second degree
from Cambridge and at the time of his appointment was dean
of Sidney Sussex College. He was not a great or eloquent
preacher, but he had firm opinions and he came to Rupert's
Land determined to reduce the contributions from abroad to
an absolute minimum.^u^
On his arrival at Red River, Machray was dismayed by
the lack of "churchmanship" among the missionaries and by
the varieties of holy worship to which they had resorted.
He insisted that they observe the proper ritual and ordered
monthly celebrations of the eucharist, proper observation of
festivals and a revival of church music.^u^ At
St. Andrew's, Gardiner resisted the bishop's high church
tendencies and he continued his prayer meetings and other
Presbyterian forms. Machray demanded that he resign, but
Gardiner refused and his congregation stood behind him.
Machray then wrote a series of petty and personal complaints
about Gardiner, which charged among other things that he was
a gossip and scandal monger.''®
The principal element in Machray's episcopal program
was his determination to make the Red River churches
self-supporting. To that end, he re-organized the parishes
and instituted the offeratory. Prior to 1865 there had been
no systematic attempt to raise funds locally because there
had been little currency in circulation.^ '^ Nonetheless,
Machray was determined to move in that direction. Once
again, Gardiner objected. The harvests had been small and
he contended that his parishioners would resent being forced
to contribute to the salary of their minister.''*
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The logical corollary of self-support was selfgovernment and thus in 1866 Machray organized an annual
conference which was to be the forerunner of a synod. At
the first, he emphasized the need for endowments to finance
the expansion of the church and to free it from dependence
on England. The following year, Machray recommended that
the second assume the title of "Synod of Rupertsland" and in
1868 he drew up its constitution. He sent the document to
London for examination by the CMS and other societies with
interests in the region and, after all approved, the first
synod met in February 1869.^"^
The synod's work was interrupted by the resistance to
the transfer of the Hudson's Bay Company's domains to
Canada. As a member of the Council of Assiniboia, the
bishop used his influence throughout the protest. His
greatest fear was that the United States would intervene and
accordingly he threw his full weight behind the efforts to
incorporate Rupert's Land into Canada. When the Métis took
up arms, he urged that they be put down by force and he
ordered Gardiner to organize the Protestant country born.
Gardiner was prepared to do that but a threat against his
life quickly changed his mind. After Riel and his
supporters took possession of Fort Garry, Machray demanded
the right to visit prisoners and he took advantage of the
opportunity to ascertain the strength of the insurgents.
His counsel to the Canadian party to abandon its attempt to
recapture the fort perhaps averted the outbreak of civil
war. But he was not above calling for the use of arms, as
he believed that only the introduction of a large body of
British troops would put an end to the disorder. While he
publicly advised the "English" element to participate in the
provisional government, privately he called for military
intervention. He did what he could to assist the Wolseley
expedition, providing details about supplies and information
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a b o u t the M é t i s .

He even sent six b o a t s under the d i r e c t i o n

o f J. P. G a r d i n e r to aid t h e e x p e d i t i o n ' s p r o g r e s s t o Red
River.

A n d w h e n the t r o o p s a r r i v e d , he u n f u r l e d the U n i o n

Jack from the steeple of his cathedral. *'*
In the aftermath of the resistance, Machray returned to
the task of making his churches self-sufficient. By 1870,
the Red River parishes had stable English-speaking congregations and Machray believed that the church should break new
ground to the north and west. But the parishes were a drain
on the funds destined for "Heathen Evangelization".11^ The
costs of employing "European" missionaries was indefensible,
he thought, especially since they regarded themselves as
independent of the diocese, and he was determined to shift
the burden to the local congregations.11^ Gardiner, on the
other hand, objected and although he agreed with the
bishop's premise he argued that any attempt to force his
parish to support him would create divisions and perhaps
alienate the people from the church. 11 ^ Gardiner added that
if the CMS withdrew, the Society for the Propagation of the
Gospel would step into the breach and his heart ached at
"the very thought of the possibility of such a thing."11^
The bishop remained firm in his conviction that the parishes
did not require CMS support and St. Andrew's was no exception. Gardiner still argued that St. Andrew's should be
retained as "the representative station" of the CMS. He
contended that the parish would be "the centre of a teeming
population", and the value of the land would escalate
because the CPR was projected to cross the river in the
vicinity. He even thought his parishioners might underwrite
his salary by contributing to the society and thus end the
financial drain. 11 ^ By 1872, however, the bishop had the
upper hand. Gardiner realized his position was untenable
and, citing reasons of health, asked for permission to
retire from St. Andrew's.120 H ï S departure removed the
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last obstacle to Machray's intentions.
The Reverend Messrs. Grisdale and Young agreed with the
bishop's plan to detach St. Andrew's and the other churches
from the CMS. A series of crop failures and poor harvests,
however, delayed its implementation. Machray expected the
"colonial church" in Canada to tender some support and when
it was not forthcoming he appealed to the English societies
for aid to enable him to "hold the ground".'21 while the
SPG and the SPCK provided ^2000, the CMS faced dire straits
itself. By 1880, the society wished to surrender its
responsibility for the Red River missions and, in 1881,
Machray prepared a draft agreement for the gradual
withdrawal of its financial support. The instrument
provided for an annual reduction of ^60 in the society's
grant for each of its stations at Red River, to be offset by
annual increases from the home mission fund of the diocese.
At the end of five years, the entire sum would be
transferred from the CMS to local sources. In addition, all
CMS lands and property were to be held in trust and
administered by the bishop in accordance with the needs of
the missions.^22 This proposal was agreeable to all parties
and it went into effect early in 1882. On 31 December 1887,
the Church Missionary Society formally terminated its
connexion with the North West America Missions at Red River.
In the 65 years of its involvement at Red River, the
Church Missionary Society was a vitally important
institution. In that period, its missionaries and their
wives exercised a profound influence, often benign but
occasionally divisive. Each clergyman was different from
the others and each emphasized distinctive elements of his
mission. Only three had any lasting significance in the
history of the settlement and of the church. John West
established the mission on a sound basis and his clashes
with the Hudson's Bay Company ensured a measure of
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independence for his successors. In his 40 years of
service, William Cockran increased the distance between
company and church, and he shifted the focus of missionary
activity away from the white settlers near the forks of the
Red and Assiniboine and toward the country born and native
population at the Grand Rapids. Robert Machray, as Bishop
of Rupert's Land, presided over the transition years when
Red River entered Canada and he almost alone engineered the
CMS withdrawal from his diocese. Of the others, only James
Hunter was a cleric of superior ability. His conciliatory
nature and willingness to preach in Crée made St. Andrew's
the principal Anglican church in the region. Yet, even
though the others were less eloquent and of indifferent
quality, they still affected the course along which Red
River society evolved.
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V

The Missionaries and Proselytism

The Church Missionary Society came to Red River because the
Hudson's Bay Company believed the church to be an essential
element in the formation of a civilized community. The
company encouraged the missionaries to instruct its
redundant servants and to shape their cultural ways in a
direction that reflected British practices. The clergy
played an important role in the process of acculturation.
They promoted "Christian behaviour" and fostered orderly
conduct among the whole Protestant population, native, white
and country-born. By means of formal worship, prayer
meetings and pastoral visitations, the missionaries imposed
their social values on the settlement and they integrated
new arrivals into their hybrid variety of British
civilization.
The missionaries' unquestioned assumption of the
Indian's inferiority was a persistent thread in the fabric
of their theology. They did not conceive that the native
may have had a culture of his own and they did not separate
conversion from assimilation and acculturation. In
evangelical terms, they regarded the Indian as "human nature
in its lowest state of degradation."^ There was a remarkable consistency in this view which was not moderated by
time or experience. David Jones declared in 1825: "In an
Indian, I daily see man, the noblest of God's creatures, in
a state of ruin."^ Jones, however, ministered to the whites
near Fort Garry and the evangelization of the "heathen" was
left to William Cockran. Cockran attributed the failure of
his efforts to the fact that the natives were unrepentant
sinners :
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We ply the hammer of God via his word at
their rocky hearts; but they remain unbroken.
We pour out the oil of the gospel upon their
hearts; but it glides off, as water off
a stone. 3
He complained that the Indians were indolent, erratic in
their habits, and unconcerned with agriculture, and he was
"astonished" by their refusal to follow his example. They
would not imitate, and although he "harangued" them
incessantly, as soon as he was gone they slid "imperceptibly"
into their old habits.4 After 18 years ministering to them,
he still found them "so destitute of moral and religious
light, that we should despair of ever producing any
beneficial effect in them, had we not the promises of our
blessed Lord to encourage us."5 in his last years he still
saw no spiritual improvement:
In whatever light you contemplate the Indian
on earth, you behold him destined to suffer
a large amount of misery. In his heathen
erratick [sic] state, he is ignorant, brutish,
vicious and miserable, with a gloomy future
of everlasting separation from God, the
source of all good before him.6
Even when converted, the native remained "poor, sickly and
miserable", and his only encouraging prospects were confined
to his life in the thereafter.
This conception of the Indian was in part an expression
of the racial prejudice then current in the British empire.
The missionaries were English and their attitude to all
things foreign betrayed their ethnocentrism. The early
missionaries were obsessed with the need to maintain the
separation of the races, and at Red River they actively
discouraged intermarriage. Cockran was especially outspoken
in his warnings that miscegenation was "the snare which has
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ruined many of our countrymen."'

All his colleagues, with

the notable exception of James Hunter, thought women of
Indian extraction were not suitable wives for the gentlemen
of Rupert's Land. At the same time, they had no doubt that
their own white wives were superior to all country born and
native women. These views had unfortunate consequences for
Red River society, and especially for marriageable daughters
of mixed parentage."
The CMS was primarily concerned with evangelizing the
non-whites and it directed its representatives to focus
their efforts on the individual native or country born. In
the process of conversion, an emotional experience was
crucial. In a letter to Salisbury Square, Cockran described
his endeavours among the mixed blood community:
They have to be brought exceedingly low
before God will condescend to bestow his
renewing grace to change their characters.
The voyager's very bones must be broken;
wearisome months must be appointed as his
portion, to give him time to remember the
transgressions of 30 or 40 years. His
conscience must be quickened so as to bring
the agonies of the second death into his
soul, that he may confess his sin with wet
eyes, a trembling voice, and bleeding heart
to God; before those whom he has taught to
sin for 30 years. Then God will remember
that he is the merciful, and gracious One
who forgets transgressions and forgives
his enemies; and will condescend to look
upon the miserable being, show him favours
and give his savage wife a new heart and
his adulterous progency new dispositions.^"
This "spiritual quickening" was the first step toward the
reformation of the individual's behaviour. The second
involved the native's acquisition of civilized habits,
"industry, economy, cleanliness, taste, good order, and
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all other moral virtues." 11 The whole process attempted to
transform the country born or natives into Englishmen, and
that was exceedingly difficult.
The missionaries' preaching also emphasized British
values. John West enunciated the cardinal principles of his
program and his successors reiterated them with even greater
effect: "the institution of marriage, and the security of
property, were the fundamental laws of society."1^ Holy
wedlock was a special subject, and the missionaries
consistently inveighed against unions formed à la façon du
pays. These marriages were a custom of the fur trade, a
relic from the period before the clergymen arrived, and they
were recognized in the community as lasting marital
relationships.1^ The missionaries, however, denounced them
as sinful and debased, and from their pulpits they
stigmatized the partners as "adulterers and whores". 1 ^
Their zeal in asserting this position at first alienated the
people of Red River, who believed that clerical pronouncements could not add legality to marriages which had lasted
for decades. But the church's obsession with the matter
eventually changed their minds, and after the late 1820's
the incidence of holy matrimony dramatically increased.1^
The missionaries' attacks on marriages à la façon du
pays had unforeseen consequences. The suggestions that the
natives were inferior and that informal liaisons were
invalid provided a subtle inducement for white husbands to
abandon their native wives and children. Prior to the
arrival of clergymen, the sanctions of the community had
conditioned incoming whites to regard the customs of the
country in a responsible manner. Informal unions had
legitimacy and the community expected them to last. The
missionaries, however, undermined that traditional process
of socialization and their assumption of the Indian's
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inferiority gave rise to a new situation which allowed for
the sexual exploitation of native women. The precepts of
British morality complicated matters, since they introduced
the double standard. While it is incorrect to state that
the missionaries overlooked the carnal indulgences of white
traders, they did apply stricter standards of propriety to
native women. When church marriages became the rule, wives
acquired without benefit of clergy were regarded as "debased
creatures", and the clergy unconsciously extrapolated that
view to include native women generally. The arrival of
marriageable white women heightened the tensions thus
created and Red River society became permanently
fragmented.^ °
The missionaries' emphasis on the sanctity of private
property also reflected the special circumstances of Red
River in the 1820's. After the amalgamation of the fur
companies, the redundant employees migrated to the settlement. The majority were country born and the missions had
been established to assist them to become productive members
of a British community. As William Cockran explained, a
lesson on the concept of private property "was a necessary
Discourse for our Indians and Half Breed Bretheren, as they
have always lived in common, have very loose notions of
justice and often make no difference between their
neighbour's property and their o w n . " ^ After 1830, the most
serious problem was the "homeguard Indians", usually
Muscaigo Crée, who drifted into the lower settlement and
contrived to live at the expense of their friends and
relations. They arrived in such numbers that they quickly
consumed the "superabundance" of marketable produce from the
farms of the vicinity.^ Cockran later described his task
as "to teach them prudence in the management of all their
temporal affairs...for their borrowing from one another
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brought them all down to the same level." '* The inculcation
of the principle of private property was necessary, then, to
integrate newcomers into the existing pattern of life in the
settlement.
In order for that integration to become complete, new
arrivals had to conform to the standards of conduct
established by the missionaries. All the clergymen railed
against the evils of drink and sexual impropriety and they
withheld the sacraments to discipline their parishioners.
John West refused to baptize children "born of fornication",
as chastity was one virtue essential to an organized
society.20 Cockran also would not baptize the offspring of
"unworthy parents", nor would he provide the eucharist to
persons prone to "reveling, gambling, conjuring &
whoring".21 A native who received the sacraments, on the
other hand, gave public witness that he had emerged from
barbarism. Baptism and participation in communion became
symbols of social status, and to attain them, the individual
had to conform to British patterns of behaviour. The
commitment, moreover, was made in public. In 1833, Cockran
reported that he received "all new Communicants in the
presence of as many members of the Church as can be
conveniently assembled; so that if there be any defect in
their moral characters, it may be pointed out."22 Thus, by
rigourously withholding the sacraments, the missionaries
were able to strengthen family ties, limit public
drunkenness, and improve the moral tone of the community.
At the same time, by rewarding and punishing individuals,
the church perpetuated the social structure of the
settlement and allowed its adherents to validate their
status before a wider audience.23
The missionaries' attempts to proselytize the natives
and the country born had mixed results. Their use of the
sacraments to establish discipline reduced some of the
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social problems of the parishes. At the same time, however,
the formal sanctions of the church undermined the more
effective informal sanctions of the community. The
missionaries' emphasis on moral conduct and the racialist
underpinnings of their views opened the way for more serious
forms of immorality, and their emphasis on individual
conversion reinforced the structure of a stratified
settlement. The unforeseen consequences outweighed the
beneficial ones, as the missionaries undoubtedly accelerated
the disintegration of Red River society.
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VI

The Missionaries and Education

Education was one of the principal concerns of the Church
Missionary Society at its stations throughout the world.
While the missionaries preached the gospel, the society
recognized that education was the medium through which
evangelization would ultimately be effected. Thus, the
representatives in foreign lands kept any eye out for
promising children and adults who could be trained as
catechists and who could spread the word among their
brethren in the native language. The school was an integral
part of every mission. There the natives received Christian
instruction but also learned the values and traditions of
British civilization. Education was a second element in the
process of acculturation, and the schools were designed to
turn out new generations of aboriginal British Christians.
From the beginning, education was part of the CMS
mission to Red River. As early as 1812, the Hudson's Bay
Company had attempted to provide schools for the children of
employees and Kildonan settlers, but the teachers sent out
had opted for the rewards of the fur trade. When the
Reverend John West accepted the position of chaplain, the
company pressed him to establish schools and offered
textbooks and funds for that purpose.^ Soon after his
arrival at Red River, West realized that it was very
difficult for the natives to understand the nature of the
sacraments and the need for civilized behaviour. As the
missionary explained:
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They must be educated before they can be
led to comprehend the benefits to be received
from civilization, or ere a hope can be
cherished that their character will be changed
under the mild influence of the Christian
religion.2
He planned, therefore, to establish a day school for the
children of white settlers and a residence for Indians. The
school was to be the centre of all Anglican mission activity
in the company's domain, and soon after his arrival, West
secured a log house three miles below Fort Garry where 20
children might be taught.
The Hudson's Bay Company did not share West's concern
for the education of the Indians nor his contention that the
company should provide the funds to run the school. George
Simpson thought the scheme would accomplish little more than
"filling the pockets and bellies of some hungry missionaries
and schoolmasters and rearing the Indians in habits of
indolence." He also thought the scheme could harm the fur
trade, as "an enlightened Indian is good for nothing" and he
concluded that the plan generally "would not be productive
of any real good."2 in the summer of 1822, Simpson declared
that boarding schools were the "only effectual means" of
educating the natives, but that large presents and much
persuasion would be required to get the Indians to part
with their children. Boarding schools, he added, would be a
dangerous drain on already precarious supplies of
provisions, and especially when famine was a constant
threat.^ The London committee, however, was more amenable,
especially when the CMS resolved to underwrite the costs.
The original log building was badly in need of repairs
in 1822, and the Hudson's Bay Company allowed West to move
the school into the old North West Company fort near the
forks of the rivers. 2 West made it clear that the use of
the bow was not to be forgotten, but he laid out a garden
beside the building and gave the children small plots to
farm.2 Although his aim was to instill the axiom of
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civilization through cultivation, the plan also provided the
school with food at very little cost. Inside, the children
received basic training in English, writing, mathematics,
reading and heard passages from the Bible, Book of Common
Prayer and Watt's Catechism. The teacher also inculcated
British values and social habits to assist them in
"diffusing Christian Knowledge in this moral wilderness."7
The whole scheme was paternalistic. It followed the model
of the English parochial boarding school system, and several
of the early Indian recruits became servants of the church
at the outposts of Rupert's Land."
The Indian school had a difficult beginning. After the
first year the master reported that there were only seven
pupils, because of a severe winter and a general unwillingness to pay the 20 shilling fee.9 Others thought that the
failure was due to the incompetence of the master,
George Harbridge. Harbridge was a CMS teaching
representative who had come with West and been entrusted
with the school. His talents, however, were more suited to
another vocation. George Simpson declared: "the fellow is
quite unfit for his situation, stupid, ignorant,
consequential and illiterate. Some of the halfbreed boys in
the Colony can teach him instead of their receiving
instruction from him."^ When David Jones arrived, he too
found Harbridge unacceptable:
His abilities are not sufficient to maintain
the respectability which his situation
requires, as he can neither keep accounts
nor teach the boys the common rules of
Arithmetic. But his principle failing is a
haughtiness of disposition which entirely
alienated him from the affections of the
Indians under his charge.^
Jones decided to dismiss Harbridge and the CMS provided a
small grant as severance pay.
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After the departures of West and Harbridge, Jones
continued the mission school, and the CMS sent William
Cockran and his wife to assist him. Jones also hired
William Garrioch, a retired servant of the Hudson's Bay
Company, to replace Harbridge. The four instructors quickly
divided the tasks and the school received a new lease on
life. Jones supervised the project and only taught the
mechanics of grammar. Garrioch concentrated on the subjects
taught inside the school while Cockran focused on instructing the boys in habits of industry and agriculture. Ann
Cockran performed the same function with the girls.
Although there was a marked improvement in attendance,
the system still did not provide the results desired. Prior
to 1825 the day school had been subordinate to the Indian
residential school, but Jones reversed his priorities. The
enthusiastic response of many of the white fathers led Jones
to believe that the country born rather than the Indians
were the key to the future of the school and all missionary
endeavours in the future.^2
Cockran also thought that less
emphasis should be put on the boarding school, and he
suggested that "a school of industry" would be more
appropriate. Such a school would emphasize husbandry and
cottage industry and encourage the pupils to become
sedentary. Jones, however, was afraid to establish a school
of industry because of the potential for conflict with the
Hudson's Bay Company. The Red River flood of 1826 prevented
any decision on the question, but their differences marked
the beginning of a cooling of relations between Jones and
Cockran that lasted for more than a decade.
When the waters had receded, Cockran expanded the
school farm to 30 acres, added cattle and hogs, and reduced
operating costs by using schoolboy labour. While the farm
and unofficial school of industry were designed to educate
boys, he and Jones agreed that a residential school for fee-
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paying girls would be a positive addition. In 1827, they
persuaded some of the local "gentlemen" to send their
daughters to a school run by Ann Cockran. Mrs. Cockran,
however, did not appear to have the personal qualities
expected by the gentlemen nor were they interested in having
their daughters learn only menial domestic skills. They
wanted them to be taught "ornamental" as well as useful arts
so that they could acquire the manners and habits of ladies
of their station.13 i n 1829, only 18 young ladies were
enrolled, and Jones decided some change was necessary. When
his wife arrived from England, she took over the ladies
school and the Cockrans moved to the lower end of the
settlement to establish a new mission and school for the
country born located there.
In 1830, the CMS reminded both James and Cockran that
their responsibilities were to evangelize the heathen and
the corresponding secretary advised them to train the
natives in "habits of industry".14 Cockran responded by
establishing a day school in his new residence for "the
improvement of the religious, moral and industrious habits
of the children of the vicinity."1^ He tutored the boys in
the arts of husbandry, carpentry and weaving, while his wife
taught spinning, knitting, sewing and milking. But Cockran
had more ambitious plans. He intended to establish an
Indian settlement below the Grand Rapids which would grow up
around the mission school and farm. It was to be a full
scale agricultural mission and the "industrial school" at
its centre would turn out native farmers. Until it was
established, however, he had to be satisfied with the parish
school in his house.
After 1830, David Jones recognized the need to improve
the whole system of education. In 1832, he approached
Simpson with a proposal to establish a "respectable seminary
on a large scale" for the education and moral improvement of
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the sons of the gentlemen of the fur trade. He argued that
the abundance of local produce allowed for such an institution and that it would not affect the fur trade. The
school, he added would inculcate British values in the
children of mixed parentage. The boarding school would
separate children from their non-English parents, limit
their contact with their families, and thus prevent them
from sliding back into barbarism. Its fees were to be 7*5
for entrance, 7*20 for board, laundry and education, and 7*10
if clothing were required. In order for it to be run
properly, an assistant would have to be paid 7*100.1*>
Simpson approved the plan and supplied the names of 17
parents who might be interested in sending their sons. He
also thought the company could afford the salary of the
assistant. But Simpson suggested that a similar establishment was needed for the daughters of the officers and he
asked Jones to secure a governess or to get a married couple
to look after both schools.^
Jones then requested that the CMS provide a tutor and a
governess and, although the society had its doubts about the
wisdom of its involvement, it eventually agreed to supply
them. In the fall of 1832, Jones supervised the construction of the buildings and they were ready when the teachers
arrived in the following year. The tutor, John Macallum,
had a master's degree from King's College, Aberdeen, and
Simpson described the governess, Mary Lowman, as "a clever,
unsurpassed woman".'° Under their direction, the school
appeared an immediate success. There were 40 children
enrolled in 1833 and Simpson alluded to their work as "an
honour & credit to the country".20 His cousin was
especially impressed by the girls' school:
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When all the young ladies don their new leghorns, they cut a dash that would captivate a
whole troop of dragoons. Their improvement
in manner and appearance is really amazing.
I cannot speak too highly of that seminary
and the recent acquisitions. Mrs. Lowman &
Mr. Macallum seem admirably qualified to teach
the twenty lads and twenty lasses. The establishment will accelerate the progress of morality throughout Rupert's Land.21
The girls's school was designed to educate the local ladies
in the English manner so that they might be proper wives for
gentlemen. One of the early graduates, Jean Ross, later
married the Reverend James Hunter.
The school's second year was hardly as auspicious.
From the beginning, some members of the Red River
aristocracy had objected to their children being taught in
concert with natives and as early as April 1833 they had
"broached the removal of the Indian school from the Upper
Establishment to the Grand Rapids." 22 In 1834 that move
was carried out after one of the female students became
pregnant by an Indian servant in Jones' kitchen. Even
though it was clear that the girl had taken the initiative
in the affair, the local gentlemen regarded the natives as a
constant threat to their daughters' virtue, and Jones
arranged for the schoools to be separated. Cockran,
however, was appalled by the injustice of the decision and
by Jones' contention that the Indian school would be more
acceptable at the lower church. His complaint to the CMS
revealed the hypocrisy in both his and Jones' positions, as
it was clear that neither wanted responsibility for the
Indian school:
The ostensible reason
transferring the boys
offensive nature that
giving offence to the

which was given for
to me was of such an
it could not fail in
parents who sent their
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children and fully grown daughters to the
School at the Rapids. It was said, These
boys are so immoral that Mr. Jones cannot
support the character and respectability
of the new established schools unless they are
removed to the Rapids. Then say the people
at the Rapids, If these Indian boys are so
bad as to corrupt the bastards of the Chief
Factors surely Mr Cockran will never allow
them to enter the School where our children
and daughters are educated. And again, We
have married our wives and are endeavouring
to train up our children according to
Christian principles, but still the bastards
of the Chief Factors are more esteemed by
our Ministers.23
But Jones overruled Cockran's objections, and the Indians
were removed to the school near the lower church. Cockran
sent them on to the Indian settlement.
The Red River Academy, as Jones' school was known,
experienced other difficulties. It was plagued by financial
problems. The 7*100 voted by the Northern Council of the
Hudson's Bay Company was not enough and Jones was forced to
use his own funds and to appeal for more from the CMS.
Cockran's departure removed the only competent agriculturalist, and Jones did not have the skill to run the
mission farm efficiently. The school also had trouble
keeping its governesses. Mary Lowman left in 1835 to wed
retired Chief Factory James Bird. The woman who arrived as
her replacement was not popular because she was not
qualified in "the ornamental subjects."2^ When Jones left
Red River in 1838, the Hudson's Bay Company agreed to
purchase the school for 7*500, only on condition that
Macallum remain in charge, keep the buildings in repair, and
pay 10% of the purchase price each year as rent in a five
year lease. 25
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In Jones' absence, Macallum attempted to transform the
school into an English style public school. He instituted a
strict system of discipline, in which the cane was seldom
spared, and under his regime school life was "bitter as
Egyptian slavery."26 His efforts increased the enrolment
and this early success convinced him to purchase the
buildings outright in 1841. Three years later, the Bishop
of Montreal visited the school and observed that it was "one
of a superior order."2^ He also ordained Macallum as a
minister of the Church of England. Soon afterward,
however, the attendance fell. While the curriculum of Latin,
Greek, Geography, Euclidian geometry, and English literature
might have lacked appeal, there were other reasons for the
decline. In 1845 Macallum became engaged in an unseemly
conflict with the governess, a Miss Allen. Macallum dismissed
her on the grounds that "she was careless & lazy, had
extraordinary peculiarities of manner wch. made her the laugh
of her school girls & was not sufficiently accomplished to
carry on the education of young ladies."2** Those charges were
not entirely undeserved. Letitia Hargrave described her as a
Cockney, "really very queer & foolish & a complete old maid,
cant bear to be put out of her way."2** Miss Allen, on the
other hand, charged that Macallum was despotic and overbearing,
and she said he was deranged.2(* Their public denunciations of
each other were hardly calculated to improve the situation, and
by 1845 there were only 14 boys and 9 girls in attendance.31
The Red River Academy was not the only school in the
settlement. There were Anglican elementary schools in each of
the parishes, and a small "school of industry" at the Indian
settlement. The missionaries also instructed children at
Sunday schools in each of the churches. Cockran began a day
school near the lower church in November 1831 and he hired
William Smith, a retired clerk, to be its master.
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The next year he implemented the first of his "industrial"
schemes by introducing spinning wheels and looms to weave the
flax grown on his farm. At one time, there were 24 children
at work and each autumn he suspended school and used the
pupils as reapers.32

But his plans for a full scale

industrial school fell through, and Cockran believed that the
priests were responsible. To the CMS he complained:
The Roman Catholic Bishop has been very
busy in making use of certain tools to
persuade the Indians that I was only wanting
to drive them out of the River or make slaves
of them.33
Nonetheless, in 1836 he built an additional school at the
Indian settlement and before long there were more than 200
native and country born children at the various parish
schools.34
In the 1840s, however, all the schools began to suffer.
The decline of the Red River Academy was part of an overall
disinterest in education. When Robert James arrived at the
lower church in 1847, he found all the schools to be "in a
disheartening state."35 j.n the next decade, the situation
was reversed and the schools appeared to thrive for a period
in the middle 1850s. In part, the change was a reflexion of
the new people who had taken over the mission to Red River
and the appointment of David Anderson as first Bishop of
Rupert's Land was especially significant. The CMS urged
Anderson to implement its program of educating native
catechists and it provided ^500 for him to establish a
seminary in Rupert's Land.36
Anderson intended to establish his headquarters at the
lower church, but the sudden death of John Macallum caused
him to change his plans. Macallum died on 3 October 1849 and
his will offered the school to the Bishop of Rupert's Land.
Anderson accepted the terms and paid /300 for the buildings
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and fences, ^30 for seven head of cattle, three pigs, 20
chickens, one axe and a wheelbarrow, and 7*100 for the
furniture and books.37 He used an additional 7*700 from the
SPCK to finance improvements and to expand the library. When
it appeared that he intended to turn the academy into a
training school for native clergy, however, the Bishop
encountered some opposition. Robert James thought that the
seminary should have been removed from the upper settlement,
but Anderson replied that "it was Entirely his school," and
he proceeded with his plans.38 Soon afterward he named the
parish after St. John the Evangelist and the academy became
St. John's Collegiate School.
The new collegiate combined two functions. It trained
Indians supported by the CMS and it was a secondary school
for the sons of the gentlemen of the fur trade. Anderson
himself provided instruction in the classics, mathematics,
religion, foreign languages and theology, and a Mr. Pridham
taught other subjects. At the end of its first year,
however, the collegiate encountered problems. Adam Thorn
attributed them to the bishop and his sister: "through the
uncongenial combination of his disinterestedness, which
amounts to apathy, and her parsimony, which amounts to
cruelty, their whole establishment has fallen into a sad
condition."39 The children were infected with parasites,
'their quarters were filthy, and the food and fuel were
insufficient.
The school remained open despite these problems. The
female half of the Red River Academy, however, had closed
because of the absence of a governess. Anderson appealed to
the CMS and in 1851 the society dispatched a Mrs. Mills. Her
school in Cockran's old house, "St. Cross", was a continuation of the Red River Academy. There she taught French,
German, music and drawing, and an increase in enrolments
resulted in an expansion of the building in 1853.
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Eden Colvile regarded her as "an excellent importation", and
during the flood in 1851 he guaranteed her a full year's
supply of provisions to keep the girl's school going, 4 ^
Mrs. Mills remained at St. Cross until 1857. She had made no
secret of her dislike of Red River and of the futility of
trying to turn the local girls into proper English ladies,
and she was glad to get away. Her replacement, a Mrs.
Oldershaw, was not well received and in 1858 there were only
four girls in residence at the school. In that year,
Anderson realized that it had declined in popularity and that
there was no point maintaining it. He wrote London that only
elementary schools would be required in future, as improved
transportation enabled the gentlefolk at Red River to send
their children to better schools in Canada, the United States
or England.4^
The boys section of St. John's Collegiate suffered a
similar fate. In 1852 Pridham left and Thomas Cochrane, the
Durham educated son of William Cockran, took his place. But
enrollments fell and in 1854 Cockrane left to join his father
at Portage la Prairie. That year, the college confined its
function to the education of Indian catechists and it ceased
to be a school for the sons of fur trade officers. This
change led to a reorganization of the institution. In 1855
Anderson set up a nine-man board of trustees to serve as
"guardians of the property", which included the five leading
CMS missionaries at Red River. Their efforts, however failed
to preserve the school. Anderson's emphasis on theology and
his abandonment of the concept of an exclusive private school
for the children of the local aristocracy drove enrolments
down and in 1859 the collegiate closed its doors. Thereafter, boys received secondary education at a school run by
Samual Pritchard in the parish of St. Paul while girls
attended a school run by Mathilda Davis in the parish of
St. Andrew. 42
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There was another school at St. Andrew's supervised by
the missionary at the station. In 1858, Henry Youle Hind
described it as one of the two leading schools of the
settlement. A Mr. Mayhew, "recently from the Normal School,
Dublin," instructed 60 children in the classics, math, Latin,
French, algebra and music "with a decorum and attention very
rarely to be found in the primary schools of this or the
European continent."43 when Hind returned a year later,
Mayhew had left and the school was being run by a certified
master from Highbury. There were 12 other Church of England
parish schools but the St. Andrew's one was still the best.44
The appointment of Robert Machray as second Bishop of
Rupert's Land had serious repercussions for education at Red
River. Before he left England, the CMS had directed Machray
to make the North-West mission self-supporting and to
re-establish a seminary for the education of a native clergy.
Soon after his arrival, Machray announced his plan to revive
St. John's College. The college was to train Indian
catechists but it was also designed to meet the demand for
local secondary education which had arisen after the Sioux
massacres in 1862 had cut off steamboat traffic to the
south.45 Machray persuaded Samuel Pritchard to amalgamate
his school with St. John's in return for a teaching position,
and the Reverend John McLean came from Canada to be rector of
the cathedral and warden of the college. The CMS undertook
to pay McLean's salary and to support half a dozen native
students. On 1 November 1866, St. John's College reopened
and on 3 May 1871 it was incorporated by the legislative
assembly of the province of Manitoba.46
Machray was also concerned with providing an endowment
to finance the college and the Church of England parish
schools. At the same time, the CMS had told him of its
intention to withdraw its grant for education at Red River.
Thus, at the second conference of the church in 1867,
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Machray convinced the delegates that self-support was
necessary and they approved a plan which shifted responsibility for the parish schools from the society to the
diocese over a five year period. 47 By 1872, then, the CMS
had severed its connexion with the Anglican elementary
schools but it was still concerned with the seminary at St.
John's College. Machray envisioned a larger role for the
college when Red River was annexed to Canada and he sought to
transfer some of the burden to the "colonial church". In
1869, he travelled to Ontario and Quebec to secure funds for
an endowment and when they did not meet his expectations he
carried his appeal to England. Without an immediate
expansion of the college, he argued, the Church of England
would lose ground to other denominations. This request
brought him 7*5270 and a large number of books for the
library. Although he continued to rely on English sources to
expand the college and keep it free of debt, in 1876 Machray
turned it over to the Synod the Diocese of Rupert's Land.
This change effectively relieved the CMS of responsibility
for its last school, and although the society made periodic
grants for special projects, its connexion with Red River
education was at an end. 47
Until 1845, when a Presbyterian school was established,
the Church of England was responsible for all Protestant
primary education at Red River. Education in Christian
principles and British values was a priority for the Church
Missionary Society, and its representatives built schools at
their mission stations. While the society's goal was the
creation of a native clergy to spread the gospel among their
bretheren, the peculiar circumstances of the settlement
dictated that the schools performed other functions. By
1834, both Jones and Cockran had foregone that objective, one
to provide proper secondary education to the children of the
local gentry and the other to inculcate the country born with

118

habits of industry and agriculture. Fifteen years later,
Bishop Anderson emphasized the society's original intent and
attempted to establish a seminary for the training of native
catechists. But it soon became apparent that he lacked the
interest and talent to run it successfully. At the lower
settlement, on the other hand, the missionary fulfilled the
local need and his "school of industry" was well adapted to
the native population. The seminary at St. John's College
was only started again after the appointment of a more
determined bishop with access to British capital. His
efforts put the whole system of schools in the Church of
England parishes on a self-sustaining basis by 1876. After
60 years, the CMS was able to sever its connexion with
education at Red River, but by then the Anglican schools
rested on a solid foundation.
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VII

The Missionaries and Agriculture

Agriculture was the third element in the mission program of
the CMS. The society realized that its efforts to
proselytize and educate the Indians had little prospect of
success while the natives followed a nomadic way of life.
They could not be inculcated with British values while they
wandered and the only realistic means of taking the gospel
to them was at sedentary communities. The process of
evangelization would be profoundly enhanced once the natives
were induced to cultivate the soil. At the same time, the
missionaries could stress the temporal virtues of British
civilization. Work and industrious habits were especially
important, and on farms the natives would be able to see the
material rewards of their labours. The role of the
missionary was to establish civilization in the wilderness
and they promoted the agrarian style of life to achieve that
end.
John West introduced the Indians to the British style
of agriculture soon after his arrival at Red River in 1822.
When he established his school he reserved a plot of land to
be divided among the pupils, and his explanation illustrated
his intent:
a child brought up in the love of cultivating
a garden will be naturally led to the culture
of the field as a means of subsistence; and
educated in the principles of Christianity,
he will become stationary to partake of the
advantages and privileges of civilization.^
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In addition, the garden supplied provisions for the school
and in the first year it produced more than 200 bushels of
wheat and potatoes.2
After West's departure, David Jones maintained the
garden. He realized that agriculture was a means of
recovering the natives from their "savage habits & customs"
and that the mission farm reduced the expenses charged the
CMS, but he put his initial emphasis on the boarding school
idea. He was reluctant to establish a "school of industry"
and to teach agrarian skills because of the potential for
conflict with the Hudson's Bay Company.3 His assistant,
however, had few reservations. William Cockran had been a
farmer in England and he was prepared to use his expertise
to establish an agricultural mission at Red River. Cockran
rejected the company's idea of itinerant missionaries and
argued instead that the mission's proper task was to settle
the natives in stable communities. Farming was important,
he contended, because it was the only alternative to the fur
trade and it was the only occupation which might end the
Indians' nomadic existence.^
At first, Cockran was determined to expand the mission
farm because of the difficulties experienced in providing
for the church and school. In 1827 he tripled the size of
the operation, expanded it from 10 to 12 acres in 1828 and
to 24 in 1829. But his efforts were designed to impress the
native population: "By setting a good example they imitate;
example speaks louder than precept: this I prove every day,
and it is our example that gives weight to our precepts."^
The principal value of agriculture, he implied, was that it
infused habits of industry and economy, which in turn led
the natives away from indolence, poverty and debt. Work, he
averred, was "the greatest friend Piety has on earth."«
Hard work would free the natives from their struggle to
survive and allow them time to contemplate their mortality.
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He later remarked: "my example of industry is as valuable
in its way, as the preaching of the gospel, for unless we
make our people delight in business, they whill [sic] never
be fervent in spirit."7 Energy and resourcefulness became
the hallmarks of his work at Red River.
Cockran's zest for cultivation brought him into
conflict with David Jones. Jones thought the mission farm
was just an adjunct of the boarding school, only providing
food and an opportunity to learn farming. He objected to
the expansion of the premises on account of the expense
involved, but Cockran promised to assume half the costs in
return for half the profits.** After four years he had
"repaired and enlarged the parsonage house, and built
stables, store and Barn, made a pleasant Garden, and a large
farm, that would make all with whom I was connected comfortable."^ Then Jones abruptly ordered him out and
suggested that he move to a location downriver between
Jackfish and Netley Creeks where the land was arable.*0
Cockran was embittered at the expropriation of his
improvements, and he complained about Jones' inattention to
the agrarian component of the mission. To the CMS he wrote:
Unless we prove to men by our example that
godliness is profitable in all things...how
can we expect them to believe us. Let it
not be thought that it detracts from the dignity
of a clergyman in Red River to be found
holding the plough, it increases his value.'*
Nonetheless, Jones was the senior missionary and Cockran
acceded to his wishes and went to establish a mission at the
Grand Rapids.
In the late 1820s redundant servants of the fur trade
and their country born families had settled in that area,
and Cockran undertook to instruct them in the ways of
British civilization.

In his new station he had free rein
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to carry out his own mission program and agriculture was his
priority. At the beginning, however, he encountered serious
obstacles. The families were poor, they had no knowledge of
cultivation, and men accustomed to years of supervision
found it difficult to cope with independence.12 Many of
them experienced severe culture shock and fell into "Very
profane, licentious, intemperate lives."13 Cockran had to
moderate that behaviour before instructing them in agrarian
techniques, but his problems were compounded by other
difficulties. In 1830, he informed the CMS that there was
not enough grain to feed the people for a year and the
prospects were not good. There were few oxen and ploughs
available, and most families had to plant with a hoe.
Because fishing provided their subsistence, the men had
little time to clear the land.14 He faced still other
impediments. There was no market to encourage agricultural
expansion, and in order to purchase European clothing and
other articles the settler had to find a paying occupation.
Hunting and trapping were the only ones available.13
Yet Cockran persevered and his efforts brought
results. He built a church and used the sacraments to
discipline his congregation. He also established a school
to train the children in habits of industry and to teach
them the value of work. His own farm was an example to the
community and he shared his expertise with all who needed
help. A later commenter declared:
It was Mr. Cockran's custom, when farming
operations commenced in the spring of the
year, to ride along the bank of the river,
and if he saw a plowman who was doing
poor work, he would dismount, talk kindly
and encouragingly to him, and make such
changes in the rigging of the plow and in
the hitching of the oxen as he considered
necessary, then go a round or two with the
man and perhaps make further changes, until
everything worked satisfactorily. And so
he went through the parish assisting in
all things.1g
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Before long, his endeavours were successful and he was able
to turn his interests in a new direction.
Cockran believed that civilization was a necessary part
of evangelism and that he had to settle the Indians before
he could preach to them. As early as 1828 he had written
the CMS:
I think that there is no other way of conveying
the knowledge of the gospel, to the Indians
of Hudson's Bay; but through the medium of
civilisation. If you could gain permission
from the Hon.hie Hudson's Bay Company, to
allow us the privilege of settling as many
Indian families; as we could continue to
support. This would begin the work, we would
have some remote prospect, of seeing a
village of Indians Christianized. This
would be a vortex, that would soon draw in
many.''
His blueprint envisioned an Indian village with a mission
school and farm at its centre. The farm would supply
produce for the school and settlers and provide an example
of industry for the natives to follow. The school would
teach agrarian requirements such as husbandry, horticulture
and carpentry to boys, and girls would learn milking,
knitting, spinning and other domestic practices. Only those
Indians who pledged themselves to farm and to send their
children to the school would be allowed to join the
settlement, and he expected them to be self-sufficient at
the end of three years. The whole scheme conjured up an
idyllic pastoral existence where the natives would "procure
their livelihood in an honourable honest manner within the
sound of the Gospel and the House of
shall be fed with the bread of life,
reminded of their duty to God, their
soul."18 When the CMS persuaded the

God, where their souls
and where they shall be
neighbour and their own
London committee of the

Hudson's Bay Company to approve the plan, Cockran set to the
work with a passion.
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In 1832, Cockran established the Indian settlement at
the mouth of Netley Creek, five miles below the Grand
Rapids. With the assistance of William Hemmings Cook, he
persuaded seven Swampy Crée families to settle and take up
farming. He experienced problems with the Indian reluctance
to become sedentary and with the weather but he was able to
fall back on his farm at the lower church. The Indian farm
was a moderate success, as in 1834 it produced 353 bushels
of potatoes, 200 bushels of wheat and 60 bushels of
barley.19 & village slowly took shape around the church and
school and Cockran built a mill, put up houses, cleared land
and bought cattle. For the rest of the decade, he spent
most of his time ploughing, harrowing, supplying seed and
teaching increasing numbers of Indians how to farm. He
reported that he had "harangued all who ever came into my
way, about cultivating the soil, rather than depending upon
the chase; and often to prove the impossibility of living
comfortably, or in the fear of God, by any other means."20
But his efforts were not entirely successful. Alexander
Ross explained:
few men could be more persevering, more zealous,
or more indefatigable. While he kept everyone
busy, himself was the busiest of all. One moment
called here, another there, handle an axe for one,
a hoe for another. Show this one how to dig up a
root, another which hand to put foremost; cut a
sapling for one, lay a log for another, and a
thousand things we cannot name. The next moment,
perhaps, spades, hoes, axes, were all thrown aside,
and everyone would be seen with his book in his
hand; too soon the hour would be up, and twelve
long miles to ride in a given time urged his
departure. But, alas! for the results. His back
was no sooner turned than this multiplicity of
operations were all at a stand. The humble converts
became wild Indians till he returned next day, or
the day following ... 21

125

Cockran, however, persisted and by 1835 he was convinced
that his work had been rewarded. Some of the children, he
wrote, were "now so civilized as to hire themselves to reap
by the day or by the week." 22 That behaviour he considered
was proof of their improvement, as Indian children "in their
own state" could not be induced to work. Later that year,
he described "twenty-three little whitewashed cottages
shining through the trees, each with its column of smoke
curling up to the skies, and each its stacks of wheat and
barley." While it was only an insignificant "speck in the
wilderness", he was proud to say that the sheaves of corn
had been raised by the hands of men who had once been
heathen. 22
When John Smithurst arrived in 1839, he found 50
families at the Indian settlement, living in comfortable
houses and tilling small grain and potato farms. Smithurst
took over the mission and followed Cockran's example
closely. Although he first thought Cockran was overly
concerned with the temporal wants of his people, he soon
realized that the "great advantage arising from the farm is
the employment it gives the Indians, leading them almost
insensibly into the habits of civilized life."24 Like his
predecessor, he sowed grain and potatoes but he also
introduced a number of new plants, such as cucumbers,
melons, kidney beans and a variety of "tender" garden
vegetables.25 Bishop Anderson once declared that Smithurst
had "the best arranged house and garden in the Red River
settlement."2^ when Smithurst left in 1851, Cockran
returned and when he moved to Portage Abraham Cowley assumed
the charge and continued his predecessors' program. When
Henry Youle Hind arrived in 1857 he was impressed by the
"neat white houses of the settlers at the Indian Missionary
station" which aroused "such fair comparisons between the
humanizing influence of civilization, and the degraded,
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brutal condition of a barbarous heathen race." 27 Renamed
the parish of St. Peter in 1849, the Indian settlement
flourished throughout Cowley's ten years at the mission.
The clergymen at other stations also maintained the
mission farms as examples for their congregations. At St.
Andrew's, Robert James cultivated the whole farm, and in
1851 he had 19 ploughs working at one time.2** when Bishop
Anderson moved into the parsonage there in 1852 he had his
servant plough the farm.2^ James Hunter had planted wheat,
barley and potatoes at Cumberland and he continued to sow
them during the decade after 1855 when he lived at St.
Andrew's.30 And William Cockran raised cattle, hogs and
vegetables at gardens in every parish.31 Agriculture, it
was clear, remained an important part of life at every
mission station.
Agriculture was a prominent element of the Red River
missions but, significantly, not emphasized before 1829. In
the early years, John West established the links between
cultivation, education and evangelization. David Jones
emphasized education at the expense of farming, but his
assistant wanted to provide an agrarian example and
agricultural instruction. The conflict between.the two
forced Cockran to leave the upper church and allowed him to
follow his own program. His background in husbandry was
especially valuable in his new location. In his 40 years in
Rupert's Land, Cockran was one of the region's first and
most successful farmers. Farming was his second vocation,
indeed it sometimes appeared to be his first. At his school
of industry he stressed the role of work in the connexion
between civilization and evangelization, agriculture and
Christianity. His agricultural mission did not thrive on a
large scale because too few Indians were interested in
farming. Yet, although his blueprint was not entirely
successful elsewhere, at the Indian settlement of St.
Peter's, William Cockran accomplished many of his
objectives.
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VIII

Conclusion

In the years between 1822 and 1887, the Church Missionary
Society of the Church of England was the principal religious
organization for the Protestant population of the Red River
settlement. The Society became involved in the region at
the request of the Hudson's Bay Company. A few members of
the company's London committee believed that the church had
an essential role to perform on its domains. They were
philanthropists, genuinely concerned for the welfare of
their servants and of the natives whom the charter had made
wards of the company. But their motives in campaigning for
the establishment of the mission were not entirely
altruistic. After the amalgamation of 1821, the company
required fewer employees and the missionaries were to ease
the transition for those made redundant. By filling a
social disciplinary and social welfare function, the church
was to keep the discharged from becoming restive and relieve
the company of some of the expense. It was, moreover, in
the company's best interest politically to promote the
"moral and religious improvement" of the people under its
jurisdiction. The policy of "humane consideration" was a
rampart in the company's defense of its exclusive trading
privilege. The association with the CMS allowed the company
to placate public opinion in England and protect its
interest in Rupert's Land with the greatest convenience and
lowest cost.
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The early missionaries were hardly paragons of British
civilization but they still set the tone and character of
Red River society. While they all regarded themselves as
heralds of Christianity, the success of their efforts
depended on their relations with the other powerful elements
in the settlement: the Hudson's Bay Company, the Roman
Catholic Church and the Presbyterian Scots. John West, the
first CMS representative, managed to alienate all three.
Yet, paradoxically, his endeavours put the mission on a
solid foundation. His conflicts with the company,
particularly, separated the church from the fur trade and
thus created more latitude for his successors. His
experience, in addition, led the CMS to direct its efforts
not at the natives but at the English-speaking mixed-bloods,
the country born. Unlike West, the men who followed were
not hindered by intellect or patrician background. While
they disliked the company, the priests and the Scottish
dissenters, as a rule they were less abrasive and they
expanded the mission in new directions. David Jones used
prayer meetings and pastoral visits to further the work of
evangelization but he believed that education was the medium
through which it was best effected. William Cockran, on the
other hand, emphasized agriculture to establish civilized
behaviour.
The indifferent quality of the later missionaries
underlined the fact that the CMS sent its best recruits to
India and its worst to the frozen wastes of North
America. The bishops were also unfortunate appointments.
David Anderson's insensitivity to the Presbyterians drove
the congregation from his cathedral and his sister's
malicious conduct reduced the little popularity his
episcopate enjoyed. While Robert Machray was a better
choice, he created new problems. His determination to
accelerate his churches' progress toward financial
independence provoked a clash with a popular minister
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and alienated the largest Anglican congregation.
All the missionaries promoted the British version of
"Christian behaviour" and fostered orderly conduct among the
whole Protestant population. Their unquestioned assumption
of the Indian's inferiority reflected their ethnocentrism
and their warnings against intermarriage had dire
consequences in the settlement. Their assault on the
institution of marriage à la façon du pays eroded the
community sanctions which had socialized incoming whites and
their racialist views of moral conduct opened the way for
the sexual exploitation of non-white women. At the same
time, the missionaries' emphasis on individual behaviour may
have ameliorated other social problems. The inculcation of
the principle of private property integrated newcomers into
the pattern of life established at the missions and the use
of the sacraments to reinforce standards of conduct
strengthened family ties, limited drunkenness and elevated
the tone of the community. Yet, by rewarding and punishing
individuals, the missionaries perpetuated the rigid social
structure of Red River.
Education was one of the major concerns of the CMS and
the school was an integral part of every mission. As
teachers, the missionaries provided instruction in Christian
principles and British values. Although the society's
avowed intent was to train native catechists who would
spread the word among their bretheren, the peculiar
circumstances at Red River dictated that the schools there
performed other functions. David Jones established the Red
River Academy for the children of the local gentry and John
Macallum tried to turn it into an English public school.
The parish schools, on the other hand, were designed to
teach habits of industry and agriculture to the natives and
country born. At St. Andrew's, the "school of industry" was
well adapted to the local need and it fulfilled the mandate
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of the CMS for the native population.
The missionaries also sought to establish civilization
in the wilderness and they promoted agriculture to achieve
that end. The only realistic way to evangelize the natives
was at sedentary communities and the church established
farms to break them of their nomadic habits. There were
pragmatic reasons for the emphasis on farming, as the local
produce reduced the dependence of the mission on the
Hudson's Bay Company. Evangelization, education and cultivation were linked together in the mission program and the CMS
representatives recognized this special trinity. But the
early clergy each emphasized different elements. John West
was concerned with converting the heathen, David Jones focused
his efforts on establishing schools for the whites and
natives, and William Cockran provided an agrarian example. In
varying degrees, the missionaries were all preachers, teachers
and husbandmen and they combined those functions to stress the
temporal virtues of British civilization.
For 65 years, the Church Missionary Society was the
most important religious organization for the Protestant
population of Red River. The missions, with their churches,
schools and farms, became the centres of communities and their
incumbents exercised profound influence as the settlement
expanded. The missionaries affected the evolution of fur
trade society by encouraging all inhabitants to adopt European
forms of behaviour and a sedentary style of life. They
provided examples of alternatives to careers in the service of
the Hudson's Bay Company and they improved agriculture in the
region. Above all, they were committed agents of accultration
and they made Red River a new outpost for the empire of
British Christianity.
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Appendix A.
St. Andrew's Parsonage - Structural Data
and Red River Stone Architecture

There are two serious problems in attempting to integrate
structural information on the parsonage with comparative data
on Red River architecture. The first difficulty results from
the paucity of literature on stone construction in the Red
River settlement, while the second rises from the fact that
few buildings were made of stone before 1870 and only a
handful have survived. Moreover, some of the literature is
confused, misleading and occasionally incorrect. John W.
Graham, for example, asserted that the parsonage at St.
Andrew's, was "an unpretentious example of the work of Duncan
McRae without any attempt at style."1 That injudicious
statement, wrong on three accounts, was made by an academic
architect who ought to have known better. It may be argued
that the parsonage is indeed pretentious in character and
design, that it was in part the work of a mason trained in
the French or Québécois tradition, and that it conforms to a
clear and definite but "impolite" style. The evidence for
these contentions is slim and allusive, but nonetheless they
deserve careful consideration.
Prior to the I860's and the influx from Ontario, the
common architectural type at Red River was log construction
in the Hudson's Bay Co. style. This style, known variously
as poteaux sur sole, pièce sur pièce, Red River frame or
Manitoba frame, is here referred to as Hudson's Bay Co.
style for the sake of convenience and because of its strong
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association with the fur trade. It was not an indigenous
Red River style, but a descendent of one brought to North
America by French settlers in the 17th century, transported
inland by French and Scottish fur traders in the 18th
century and acquired by the Hudson's Bay Company after its
amalgamation with the North West Co. in 1821. It can best
be described as the Hudson's Bay Co. style in the western
region because it was reproduced at company posts
established throughout the Hudson Bay drainage basin.
Regardless of the actual techniques of their log
construction, these buildings were rectangular structures of
one or two storeys, with regular fenestration and very
limited ornamentation. Their roofs invariably were hipped,
pitched forward and backward at 30^ and laterally at 40 u ,
and with only short eaves. Red River houses, then, were
box-like structures built of logs and modelled after the fur
trade buildings of the Hudson's Bay Company. Jill Wade, in
fact, has suggested that the warehouses at Upper and Lower
Fort Garry were the prototypes for all large wooden and
stone houses in the settlement.2 The houses, however,
usually had porches. In their interiors, Red River houses
of the Hudson's Bay Co. style conformed to a central hall
plan where there were large rooms on either side and a
centrally located staircase to the upper floor. This log
style was popular until the 1840's when timber became
scarce. In that decade the Hudson's Bay Company, the
Church of England, and the Red River "aristocracy" turned to
limestone for the construction of their buildings.
While the first of these buildings appeared to be the
recreation of the Hudson's Bay Co. style in stone, the
employment of Scottish masons such as Duncan McRae resulted
in a few minor modifications. The use of stone in
residences perhaps reflects the convergence of two parallel
traditions, one local and the other imported from Scotland.
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In short, there is a distinct affinity between the parsonage
at St. Andrew's and the existing buildings of the fur trade,
but at the same time there is a marked similarity between
the parsonage and contemporary houses and manses in parts of
Scotland. According to John G. Dunbar, the typical medium
sized residence of 18th century Scotland was "a plain
rectangular gable roofed block of two main storeys and an
attic having a symmetrical plan in which a single large room
was placed on either side of a central staircase on each
floor." Sometimes the building was widened to put two rooms
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on each side of the stairs. This kind of house became the
standard form of residence of the lowland laird and highland
tacksman, but also of the merchant, master craftsman,
prosperous farmer and parish minister.3 Dunbar included four
sketches of house designs from Rudiments of Architecture: or
the Young Workman's Instructor, (1773), two of which
illustrate interior plans of a typical house (see previous
figures). Each has a central hall but one has a circular
staircase. Also according to Dunbar, the great majority of
Scottish manses were modelled upon one or another of the
smaller versions of the laird's house. These symmetrically
planned two storey manses varied little in construction from
generation to generation and they became fixtures of the
Scottish countryside. This "standardization"is particularly
noticeable in the Scottish highlands and outer Hebrides.
In a conversation with the author, Alan Gowans remarked
spontaneously that he thought there was a remarkable
similarity between the parsonage at St. Andrew's and some of
the manses he had seen in Scotland.^ Some of that similarity
may be explained by the presence of Duncan McRae, a
sophisticated stone mason from Stornoway in the Outer
Hebrides. It is clear that McRae supervised the cutting of
the stone for the parsonage, and one may assume that he had
some influence in the design of the house. But his material
contribution to the actual construction is far less
apparent. Nonetheless, the structure of the parsonage in a
few particulars does reflect the coalescence of two similar
styles, the Hudson's Bay Co. and Scottish traditional. The
rigid external symmetry and central hall floor plan were
characteristic of each style, but the parsonage incorporated
the hipped roof and centralized chimneys typical of the
Hudson's Bay Co. style. At the same time, however, it
acquired the extra width and circular staircase of the
Scottish traditional. While the original staircase of the
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parsonage has disappeared, Rodger Guinn found evidence that
it had been winding or spiral and "rather inconveniently
located."5 Moreover, the construction of the annex at the
rear of the parsonage was reminiscent of the Scottish
adoption of the T-plan for increasing the size of a
residence. It may be suggested then, that as an example of
Red River stone architecture, the parsonage at St. Andrew's
reflects the Scottish influence on the old Hudson's Bay
Company architectural style.
Graham's assessment of the parsonage may have some
value, indirectly, in placing the structure in the wider
context of Red River stone architecture as a genre. Graham
referred to three components: pretentiousness, Duncan McRae
and style. If Red River stone architecture was anything it
was pretentious. Apart from the warehouses and other
adjuncts of the fur trade, the only stone structures in the
settlement belonged to the church and the local "gentry."
Stone residences were the special preserve of the retired
gentlemen of the fur trade and a few other prominent
citizens. They were comparatively large and grandiose
structures built to symbolize the prestige and security of
their occupants. They usually had five or more windows on
their front elevations, an important factor when the number
of windows in a house reflected the social status of its
owner. In this sense, the parsonage can hardly be described as
unpretentious. Instead, as a desirable gentleman's residence
it fits squarely into the context of Red River stone architecture.
The parsonage was and is a grand palatial structure fit for a
Bishop or for a series of clergymen who regarded themselves, and
were generally regarded, as pillars of the community. In a very
real sense, the stone parsonage represented an attempt to
establish the significance of the parson in charge of the
parish. The structure was indeed pretentious, not in the
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pejorative sense, but in its assertion of the importance of
its resident. In that case, it lies entirely within the
context of Red River stone architecture.
The second element mentioned by Graham was Duncan
McRae, the Hebridean contracted by the Hudson's Bay Co. to
build Upper and Lower Fort Garry. McRae also built a number
of other stone structures, and "his conscientious and
skilled workmanship" was applied to St. Andrew's church,
Kildonan Church, St. John's Cathedral and Twin Oaks, the
private ladies school established by Matilda Davis. There
were other masons, however, whose work has too often been
attributed to McRae. The parsonage at St. Andrew's may be a
case in point. It is clear that McRae supervised the
quarrying of the limestone, and it may be assumed that he
influenced the design of the building, but there are
indications of various subtlety which suggest that he did
not participate in its actual construction. There seems to
be no question that McRae built St. Andrew's church, the
best evidence being that he was incapacitated by a fall from
scaffolding while at work on the tower. The proximity of
the parsonage to the church allows for the easy comparison
of the two structures and of the techniques used in building
each. To the untrained eye, the stonework in one is clearly
different from the other. In the church, the stones are
squared and blocked to roughly the same dimensions and laid
in courses in the wall. This technique requires only the
sparse use of mortar. In the parsonage, however, stones
vary widely in size and shape, appear to be laid into the
wall at random, and are heavily mortared. While the
deterioration of parts of the walls and re-mortaring of
others has, perhaps, altered the original work, it is
difficult to deny that the overall gross texture of the
outer walls of the two buildings is different. The
stonework of the parsonage is mildly reminiscent of the

158

style of Quebec builders,6 and may add weight to Guinn's
contention that the skilled masonry work was done or at
least supervised by Belonie Guibeault.7 In any case, there
are strong indications that it was not done by Duncan McRae.
The third element of Graham's assessment of the
parsonage was the absence of what he termed as "any attempt
at style." If by "style", he meant the efforts of
professional designers who employed advanced construction
techniques and chose materials for their aesthetic effect
rather than local availability, then none of the stone
buildings at Red River had style. The absence of "polite"
style, however, does not mean that the parsonage and other
stone buildings were either examples of folk architecture or
without style altogether. Instead, it may be argued with
greater effect that they conform to one best described as
"vernacular": "the products of local craftsmen meeting
simple functional requirements according to traditional
plans and procedures and with the aid of local building
material and constructional methods."° The construction of
forts, warehouses, churches and residences with local
limestone according to the Hudson's Bay Co. style influenced
and undertaken by Scottish masons seems very clearly to fall
into this category. Moreover, vernacular architecture in
general illustrates the interaction of topographical,
geological, climatic, historical and economic factors in the
architectural development of a specific area. In many ways
Red River stone structures reflect that interaction. The
parsonage, for example, had a deep basement because of the
distance between ground level and bedrock; it was built of
limestone because that material was readily available; it
had a steep hipped roof because of the heavy winter snowfall
but short eaves because of the dry continental climate; and
the Hudson's Bay Co. provided a background of economic and
historical continuity.
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At the same time, vernacular architecture need not be
entirely indigenous to a particular area. Vernacular
architecture may involve primitive reproductions of styles
popular elsewhere, or hybrid combinations of established
traditions and imported features, but in either case
dependent on local materials and local builders. Much of
the stone architecture of Red River was copied from the
older log buildings of the Hudson's Bay Co. style, from the
houses and manses of Georgian Scotland or expressed as a
combination of those two styles. Insofar as these buildings
conform to a general and recognizable style, they may be
said to represent an identifiable Red River vernacular
style.
In conclusion, it is possible to integrate the
parsonage at St. Andrews into the general context of Red
River stone architecture. Like other examples of that
architecture, the parsonage reflected a pretentiousness in
character and design, its simple dimensions reflecting the
prestige and prominence of its clergymen residents. The
stone houses of Red River were built to establish the
significance and to emphasize the social stature of their
occupants, and the parsonage clearly fell into this
tradition. The parsonage, moreover, easily conforms to the
vernacular style of all the limestone buildings in the
settlement. It illustrates features of both the Hudson's
Bay Co. and Scottish traditions, combined in a structure
drawn from and designed for the Red River environment. The
only departure from the general context concerns the
suggestion that the parsonage was built by a non-Scottish
mason. That variance may be minimized in light of the fact
that large parts of the stone forts and some Anglican
churches were also built by masons who were other than
Scottish in background. In view of these few factors, it
may be argued that, in appearance and in function, the
parsonage of St. Andrews is firmly embedded in the
vernacular style of the great bulk of Red River stone
architecture.
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