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t

he Haida Nation is the rightful heir to Haida Gwaii.

Our culture, our heritage, is the child of respect and intimacy with the
land and sea.
Like the forests, the roots of our people are intertwined such that the
greatest troubles cannot overcome us.
We owe our existence to Haida Gwaii.
The living generation accepts the responsibility to ensure that our
heritage is passed on to following generations.
On these islands our ancestors lived and died, and here too we will
make our homes until called away to join them in the great beyond.

from the Constitution of the Haida Nation
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The Haida Land Use Vision

Foreword to the VISION

his vision represents an attempt to balance the
ecological, cultural and economic interests
on Haida Gwaii. While a comprehensive plan
would have been better enacted 40 or 100 years ago
when there was more to work with industrial development met with little resistance. Without this plan,
this generation will have witnessed the last of the
ancient forests and for that matter we will have seen
the end of our culture.
We know that up to this year, logging companies
have been cutting the nesting areas of the night
birds. We know that they have been logging cedar on
double shifts and the only planning has been to turn
the trees into logs and divide up the loot. Their intention was to start with the best timber and log it and to
keep logging until it was all gone, then start again and
log the next crop until that was gone.
Over time it has become apparent that by stripping the watersheds, the salmon spawning habitat
of the salmon and seabirds were being wiped out. It
was also clear that cedar, the very foundation of our
culture, would be wiped out.
We have brought together the efforts of the past 30
years where the Haida Nation has identified areas
that must be protected, in addition we have set aside
a sizeable amount of the remaining cedar and the
sacred workplaces of our ancestors, identified through
the work of the Forest Guardians.
Essentially, more than half of the islands will
remain in the state that our ancestors knew and with
planning and care, we can exercise another 1000
years and more of culture. The Haida Land Use Vision has been adopted by all representatives of the
Planning Table except the forest industry, while the
Province remained nuetral. The values and principles
brought forward in this document are sound and
defendable at every level, and will provide a level of
comfort we have not enjoyed for the past 100 years.
It will also provide the follwoing generations options
they would not otherwise realize. For this generation,
we can hold our heads up and know that we have
taken the right steps in our day. •

he common name for these islands is Haida
Gwaii meaning people island or island of the
people. In earlier times this place was more
commonly known as Haadala Gwaii-ai, meaning
taken out of concealment. At the time of Nangkilslas
it was Didakwaa Gwaii, meaning shoreward country.
Our oral history traces the lineage of our families
back to our ocean origins. We’ve witnessed the ice
age, two great floods, changes in the sea level, the
arrival of the first tree and many other earth-changing
events. Together with all living things we’ve grown
and prospered through the ages, nourished by the
wealth and generosity of the ocean around us.
Our physical and spiritual relationship with
the lands and waters of Haida Gwaii, our history
of co-existence with all living things over many
thousands of years is what makes up Haida culture.
Yah’guudang — our respect for all living things
— celebrates the ways our lives and spirits are
intertwined and honors the responsibility we hold to
future generations.
Yah’guudang is about respect and responsibility,
about knowing our place in the web of life, and how
the fate of our culture runs parallel with the fate of
the ocean, sky and forest people.
Our people are thankful of our place in this world.
Our stories, songs, dances and crests are displayed
through the ancient traditions of feasting and
potlatching, where prestige is gained through the
distribution of property. Handed down in private or
displayed in the formal array of our traditions, they
weave together through time the historic fabric of
Haida Gwaii. •

T
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THE HAIDA LAND USE VISION

F

rom the beginning of time and counted in many
generations, the Haida Nation has adapted to the
changing earth. The art forms associated with
Haida culture and celebrated for being among the
world’s great intellectual accomplishments, is an
expression of our relationship to Haida Gwaii.

the well-being of the land. We need to clearly
understand the changes that have occurred to
ecological conditions and our culture, and then
provide directions for restoring and maintaining
balance. The HLUV considers the land and forests,
rivers and lakes, and the life that inhabits them, in

Over the past fifty years,
the lands and waters have
been impoverished by overexploitation. The corporate
bonanza has come at the
cost of the culture and communities. There has been
no comprehensive planning
or regulation other than the
extraction of resources and
revenues to feed the insatiable
appetites of an economy and
people who don’t live here
and are not concerned with the
consequences of their actions.
Today we recognize that
the resource industries have
gone too far too fast, and that
important cultural, economic
and environmental issues need to be addressed. For
this reason, the Council of the Haida Nation and
province of British Columbia convened a strategic
land use planning process, now underway. The Haida
Land Use Vision is a foundation of the process,
produced by the Council of the Haida Nation to
guide the Community Planning Forum and other
deliberations towards a sustainable Land Use Plan for
Haida Gwaii.
The Haida Land Use Vision (HLUV) reflects our
understanding of how things function together and
how they have changed through time. It conveys our
concern about the damage that has occurred in recent
times, and addresses the need to ensure continuity and
sustainability for the generations to come.
To sustain Haida culture, a land use plan must
adequately address certain priorities, beginning with

particular the cedar, salmon, bear, birds and plants
that matter to Haida culture. We describe some of
what we know about them, why they are important
and how we are connected.
The Haida Land Use Vision is a living document.
This draft has been developed by the Council and
people of the Haida Nation for presentation to the
Community Planning Forum in May of 2004. It
has gone through many changes in preparation,
and we expect that over the next several months,
the text and maps will be revised to include new
information from the communities and Land Use
Plan process.
It should be noted that the planning process is
limited to the land, even though the land and ocean
are linked together in many ways. This document
addresses all the places where people go on land,
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from hilltops to the low tide beaches. In time, when
a marine planning process occurs, the ocean and all
that it entails will be given full consideration.
Finally, this document is based on Haida culture
— the land use vision
it describes is based
on Yah’guudang. We
appreciate that people
from other cultures also
have attachments to
this sacred place, and
seek to work together
in harmony and accord.

our place
Haida Gwaii is an
island, lodged in the
northeast corner of the
Pacific Ocean. It’s an
isolated archipelago
of forest, muskeg and
ocean, shaped like a
bear’s canine tooth
shrouded in swirling
clouds. The closest
landfalls are about
eighty kilometers
away on the mainland west coast of Canada, and
the bottom of the Alaska panhandle where the Kiis
Haada live.
The land was formed by ancient upheavals,
volcanoes, sediments, ice flows and runoff. The
surrounding ocean climate is warmer than the
neighboring mainland, so during the ice ages some
parts of the islands remained free of glaciers.
Most of the modern Hecate Strait and parts of our
outer coastal regions were once above sea level,
covered by tundra, streams and lakes, and inhabited
by our ancestors. Over just the past few thousand
years, the sea level has fluctuated by almost two
hundred metres, while the fish, forest life and our
people adapted to the changing times.
The weather is shaped by the dynamics of the largest
ocean on earth: there are high winds and rain, large

tides, mild winter temperatures and cool, cloudy
summers. Warm ocean currents mix with cold water
upwellings rich in nutrients. The sea is abundant in
plankton, sea-weeds, fish, shellfish and mammals.
Through the lives of everyone — people, seabirds

and salmon, bear, and many others — the food webs
of the ocean and land are woven tightly together.
Because of our isolation, unique forms of life have
evolved — birds, mammals, fish, plants and insects
— in plenty. The forests are renowned for growing
trees of high quality, for large seabird nesting
colonies, unique salmon populations, raptors, the
world’s largest black bears, and an abundance of
diverse ocean life. This is the physical and biological
world in which Haida culture has grown for
thousands of years, ever since Raven coaxed the first
people from a cockle shell. •
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Part One

This part of the HLUV describes some of the key things about the land
and waters that have a special place in Haida culture. The list is not
meant to be complete, but it does address many aspects of our relations
with Haida Gwaii. It includes:
Tsuuaay, cedar
Tsiin, salmon
Taan, black bear
Xiit’lit, birds
Kil, plants
Sk’waii, beach

Considering each in turn,
we present some details of
our collective understanding
of how things are interconnected and why they’re
important.

Tsuuaay—Cedar

Our stories begin in the time
before cedar, when living
conditions were more basic.
They tell of the intervention
of supernaturals in the birth
of canoe technology, and of the first totem poles being seen in an
underwater village.
Tsuuaay arrived on Haida Gwaii about six thousand years ago. In
time it became an essential part of Haida culture, and the products
of our cedar technology fill many volumes of books, display cases
and collections around the world. Today as ever, the cedar tree is
essential to Haida well-being — which includes material things and
cultural affairs as well as growing economic opportunities in forest
manage-ment, logging, carving and construction. The renewal and
strength of Haida culture is intimately linked to the well-being of
tsuuaay.
Cedar trees are important to many other living things great and
small. They provide habitat for forest creatures, some of which are
an important feature of Haida crests and histories. The biggest one
is taan, the black bear, taking shelter and giving birth in hollow, dry
cedar trees. Smaller, but as important to the forest, are the birds, bats
and others that nest and perch in cedar trees. As insect-eaters and

A cedar forest near Juskatla Inlet.
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seed spreaders, they help to maintain healthy forest conditions, which
includes hunting opportunities for predatory birds and mammals.
When a Haida person goes for bark, a pole or a canoe, trees are
approached with respect. Their spirits are hailed in a song and
thanked with prayer. A bark gatherer takes care that the tree will go
on living. A canoe builder looks into the heart of a cedar (test holes)
so that trees with unsuitable qualities will be left standing alive much
as before. The Culturally Modified Trees (CMTs) and canoe blanks
that you find in the forest are the sacred workplaces of our ancestors.
the condition of tsuuaay

For several decades the Haida have voiced growing concerns that
the high rate of cedar logging is threatening the continuity of Haida
culture, both today and especially for the coming generations.
Cedar of high quality for canoes, poles and longhouses are
disappearing from Haida Gwaii within our lifetime, cut down and
floated away on log barges at a rate out of all proportion to their
number. The needs of future artists, communities, bears and other
forest dwellers are not respected by government planners and
professional foresters.

“Cedar of high quality for canoes,
poles and longhouses are disappearing from Haida Gwaii within
our lifetime, cut down and floated
away on log barges at a rate out
of all proportion to their number.
The needs of future artists, communities, bears and other forest
dwellers are not respected by
government planners and professional foresters.”

The problem is compounded by the large population of introduced
deer, which has reduced the ability of cedar to grow back after
logging, and even in the old growth forest that remains.
The young cedar stands in the 19th century burn area between
the lower Yakoun and Tlell rivers need special consideration.
Some of them grow in very rich soil, and three hundred years
from now they’ll be one of the few remaining sources of
accessible monumental cedars — if they aren’t logged out in
the next decade.

Tsiin—Salmon

Salmon are integral to all life on Haida Gwaii and to Haida
culture. We express this understanding in our art forms
when the salmon-trout-head design is placed in the ovoid
joints of other creatures.
There are races of salmon and other fish on Haida Gwaii that
are ancient and unique in the world. The sockeye return much
earlier than other parts of the mainland coast. There are landlocked salmon in various lakes, the outcome of changing sea levels.

“Salmon are creatures of the
forest, they’re born there and
they die there.”
Charles F. Bellis

Detail for argillite platter, about 1885.

Every year the salmon swim into the forest to spawn, carrying in
their bodies thousands of tonnes of nutrients gathered in ocean food
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webs, back to the land. They feed everything on the way upstream
and down. They are the single most important source of nourishment
in our diet, and over the years we have developed many ways to
prepare, store and serve them in family meals and ceremonial feasts.
Many others also rely on tsiin for food. Over time, Black bear snatch
tens of thousands of salmon out of the streams and bring nutrients to
the forest floor. Many times they eat choice parts and leave the rest to
be eaten by birds, small mammals and insects.
Eventually the nutrients within the salmon pass into the soil and from
there to the roots of trees and plants. The salmon feed the forest and
in return receive clean water and gravel in which to hatch and grow,
sheltered from extremes of temperature and water flow in times of
high and low rainfall.

“It is clear that the provincial Forest
Practices Code is a case of too little,
too late. It provides no protection
for the thousands of small stream
habitats, or the vital headwaters of
streams where much logging is
happening today.”

the condition of tsiin

Years of habitat disruption and overfishing is evident in all our
streams. Sockeye in particular are in dire straits compared to their
historical abundance. Every year we have to carefully limit our
catches in different rivers so as not to endanger them. At times we
find there’s not enough to go around to provide for the needs of
single families, let alone large public feasting.
As a watershed becomes progressively logged, the qualities that
make for a healthy salmon stream become degraded. In many places
the riparian forest that surrounds the streams and lakes has been laid
bare. Because the hillside forests have been taken as well, seasonal
floods run faster and higher, ripping away the structure of logs and
spawning pools and the shelter of small side channels. Roads and
bridge crossings funnel sediments into the streams. Landslides
and debris torrents are catastrophic events that effectively erase a
stream’s capacity to provide habitat.
One of the worst examples is the Ain River, once a major system and
important food source; today barren of sockeye. The Copper River
is not much better — almost 90 percent of the watershed has been
logged. Where the sockeye are a shadow of their former abundance,
Creek Woman’s wealth has been diminished.
Other major salmon systems in trouble include the Davidson, Naden,
Awun, Mamin, Yakoun, Deena and Mathers, with many smaller
streams becoming increasingly degraded.
It is clear that the provincial Forest Practices Code is a case of too
little, too late. It provides no protection for the thousands of small
stream habitats, or the vital headwaters of streams where much
logging is happening today.
10
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Taan—Bear

Our Bear Mother Story, which is often depicted as a crest figure on
family poles, explains our long and close relationship with bears.
We are also similar to them in material ways, such as our reliance
on salmon and cedar, and we learned a great deal from them about
plants and their various uses.
Bears play a key role in the well-being
of the land. When they lift salmon out
of the streams each year, they transfer
a great load of nutrients from the ocean
to the forest floor, much to the benefit
of many other kinds of life.
The best kind of forest for a bear
contains lots of cedar trees of the right size with cavities for dens
and daybeds, succulent plants for spring feeding, berries and salmon
streams. This kind of forest grows at lower elevations in valley
bottoms and neighboring slopes.

Top of a staff. Bear head with a land otter
on its back. Made of antler and abalone
- from Kung.

The best bear mother dens are in larger cedars with a cozy chamber
inside sheltered from wind and rain, and a small well-hidden
opening, easy to defend against intruders. Day beds used in warmer
times by male, female and young can be found near streams and
other places where different foods are in season.
A bear mother has five or six trees in her territory, and moves
between them from winter to winter, birth to birth. If she feels
threatened in her den by a roaming male or disturbed by human
industry, she will pick up and move her cubs to another den tree.
the condition of taan

A great many bear den trees and the forest places around them have
been cut down. Experienced local loggers say that for most of the
past 50 years the common practice has been to cut them. Sometimes
loggers are allowed to leave occupied dens until the bears depart.
When a mother with cubs feels threatened by a disturbance, she
packs up and looks for another den.
When bears are stressed this way, or by
developments such as fishing lodges located in
the best places for their foraging, they come out
of the forest — thrashing around and trashing
things in anger.
The pattern of change can be seen by looking
at the age of second growth forests. The places
where the old forest has been logged have lost
whatever big standing cedar trees for bear dens

Bear Mother story in argillite.
11
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and daybeds they once contained, and their disappearance from the
land has been extensive. This forces the bears to concentrate in old
growth remnants, bringing them stress from crowding and depriving
the land of the role they play in the salmon nutrient cycle.
In the recent past, the troubles facing bears were compounded by
the Department of Fisheries’ misguided and now discontinued
policy of killing bears because they eat fish. Most recently, their
lives are further threatened by a rapid increase in commercial sport
hunting, which like catch-and-release sport fisheries are unforgivable
exercises in disrespect and disregard for the lives and spirits of
creatures we hold to be our relations.

Kil—Plants

Haida plant use is ancient and complex. Many medicines were
shown to us by a supernatural woman and others by the birds and
other animals such as–Taan. The first tree to arrive in Haida Gwaii
was the pine tree, which was taken as a crest by the Xagi Kiigawaii
who wore a pine branch in their hair. Science has recently confirmed
that the pine tree was the first to arrive, about 14,000 years ago.

Wild strawberry,

Everyone depends on plants — people, fish, birds, animals and
insects — for the same sorts of things, for nourishment and shelter,
and everyone has a role to play in their well-being.
Our uses include a wide variety of things made from different parts
of trees and plants — root, bark, stem, flower, berry, leaf and branch.
They provide us with medicines, food and teas. Pigments and dyes.
Materials for the smokehouse, cooking and weaving of clothing,
hats, mats and baskets. From them we can make spears, arrows and
bows; string and rope; fish hooks, nets and weirs; tool handles and
clubs; whistles, rattles and ceremonial adornments.
The wide range of plants we use grow everywhere from deep
forest to open muskeg, meadows and shorelines, but the old growth
forest contains many important things, including some of the most
powerful medicines with proven effects.
Plants and trees are nourished and affected by the ocean. Depending
on its proximity to the ocean and exposure to its influence,
the same kind of plant has different qualities for food value and
medicinal effect.
Alder plays an important ecological role in the forest. It’s one of
the first things that grows on the most disturbed sites, and brings
nitrogen out of the air and into the nutrient cycle that makes new soil.
When alder sees a landslide she exclaims: “I’m going to have that
place!”
12
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Modern drug companies are always searching for natural medicines
to create new commercial opportunities. This commercial
enterprise has caused many problems for traditional
medicine practitioners in many parts of the world, for
which reason we hold our knowledge of these things in
secrecy. They cannot be explained here or shown in any
detail on maps.
the condition of kil

The single-minded focus of the logging industry pays
little regard to the many kinds of plants it calls “nontimber forest products.” No respect is shown for plants
which are sacred to us for their proven medicinal powers
and food values.
Where we might approach a Yew tree in a ceremonial manner,
the industry takes them for building temporary roads, bucked into
pieces for the heavy steel-tracked machines to travel on, then left
behind on the ground.

Drawing of an argillite plate by Charles
Edenshaw. The plate shows the origin of
women with Tree Fungus Man on the left.

Many of the most powerful medicine plants grow in the old growth
forest, especially under the canopy in riparian areas within one
hundred metres of the streams. So much of this kind of forest has
been clearcut that plants like devil’s club — also an important
medicine for the bears who taught us to use it — have become very
difficult to find.
Other kinds of plants for food and medicine have become scarce, and
we have to travel further and further to find them. Recently, more
people have become interested in harvesting plants for personal and
commercial use in off-island markets, and this is a growing problem
that needs to be addressed.
Plants and trees are nourished and affected by the ocean. Depending
on their exposure to the ocean’s influence, the same kinds of plants
have different nutrient and medicinal properties. Because of this they
need to be protected in various places from the shoreline to more
sheltered inland places.

Xiit’lit—Birds

Many different kinds of birds fly the airways of Haida Gwaii, coming
to ground to swim, bath, perch, eat, rest, sing and nest. Their families
include seabird, songbird, shorebird, falcon, hawk, owl, crow, duck
and goose, sapsucker, woodpecker, kingfisher, heron, swallow, crane,
hummingbird, grouse, loon, gull and cormorant.
13
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Through the ages, birds have played an integral role in building and
maintaining the well-being of the land and Haida culture. As seedspreaders, insect-eaters, predators, scavengers and fertilizer carriers,
they play a key role in tending the plants in the forest, muskeg, estuary
and shoreline what they are.
Seabirds, like salmon, come in from the ocean in great numbers every
year to birth their young. They nest in burrows in the ground or mossy
platforms in the treetops. Their–umma is rich in nitrogen, and over the
ages the forests where they nest have grown wealthy with large trees.
They are also a part of our traditional diet, an important source of
nourishment in the time before the salmon return when stored supplies
are running low.
From watching the birds we learned the properties of plants, what
is good for nourishment and medicine. Their songs and doings are
expressed many different ways, many of which are family crests.
Two of the most prominent birds in Haida culture are the eagle and
the raven — which are the crest figures for the two main branches of
Haida lineage and social structure. Eagle down is held sacred and is
used in ceremony to signify peace and good intentions.
the condition of xiit’lit

Many kinds of birds depend on old growth forests with their high
canopies and understories of fern and shrubs such as salal and
huckleberry, and plenty of insects to eat. Those who live inside the
forest are very vulnerable to disturbance by logging. Clearcuts and the
“variable retention” openings are barren of the conditions that birds
need to live there, and so their numbers decline.

Rattle - hawk with a frog in its mouth.

The problem is compounded by introduced species. Rats, raccoons
and squirrels are alien predators of adult birds, eggs and hatchlings.
The growing flocks of starlings are vigorous competitors for the
foods that remain. The deer have had the greatest affect, and while we
respect that they have become an important part of many people’s diet,
we need to realize how their heavy browsing of bird and insect habitat
has impoverished the plant communities.
Some birds adapt to the new openings and edges that logging creates,
but after several years the young conifer forest draws together into
a tight canopy that blocks most of the light out from the understory.
When this happens, the forests are unsuitable habitat for many birds
for up to 60 years, a condition that exists over an ever-increasing
portion of the land.

14
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Goshawks have declined in number such that they are listed by
the government of British Columbia as a threatened species — the
reason given is the logging of the forests where they nest and
forage. Ts’alangaa (Marbled Murrelet) is listed by the province
as a threatened species. Heron and saw whet owls have become
increasingly rare, dependant as they are on old forest conditions for
nesting and foraging.
In effect, the loss of birds is depriving the land of their essential role in
insect control, seed dispersal and nutrient loading, a condition that
will surely become worse if logging continues in the pattern of recent
years.
Shoreline birds are easier to observe, and those who count them say
that the falcons and eagles are still high in number here, in comparison
to the other parts of the mainland.

Sk’waii’—Beach

Island dwellers are ocean-going people. In the beginning we came out of
the ocean, and like everything else that inhabits the land we are nourished
and shaped by it — in terms of food, the supernaturals, many stories, the
cycle of the tides, currents and weather, and our use of cedar canoes for
travel, trade and adventure.

Argillite pipe, about 1895.

In river estuaries large and small, Creek Woman meets the ocean, releasing
the young ones into the beds of eelgrass and kelp forests where they begin
the saltwater stage of their lives, then welcoming them on their return.
The sand and gravel beaches are inhabited by razor clams, butter clams,
horse clams, cockles, geoducks and crabs. On rocky shores are barnacles,
mussels and a multitude of periwinkles, and nourishing seaweeds rich in
minerals and trace elements. Hiding in the seaweed are the abalone, urchin,
scallop and octopus.
The places washed by the ocean’s tides are where we go to gather sea foods
of all kinds’— animal, vegetable and mineral. With every tide comes the
nourishment of all living communities.
the condition of sk’waii’
The beaches are vulnerable to disturbance by pollution from human sewage,
oil and the many products made from it, by seepage from mining sites, and
by timber industry activities at log sorting and dumping sites.
Log dumps are usually located in sheltered bays, where bark and debris
sinks to the bottom and decomposes, starving the water of oxygen and
smothering clams and other life forms.

15
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Wherever streams have been heavily logged and damaged by landslides and
erosion, in periods of heavy rainfall the estuaries are loaded with silt and
huge quantities of gravel are washed out of the stream channels and into
the sea. •

Guulaangw gyaat’aad button robe - orca
design. Design by John Yeltatzie, about 1890.

16
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Part Two
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Part Two

T

his part of the HLUV addresses what must be done in
accordance with Yah’guudang to bring land and resource use
into balance — to ensure the continuity of Haida culture and
the economic well-being of the entire Island Community. This part
of the document is being worked on as explained below.
On the set of maps, inserted in the centre, we identify places
where the land use plan should provide protection against further
degradation and address the need to restore things that are
damaged.
The map of Haida Protected Areas shows important landscapes that
have been brought forward by the Haida Nation in negotiations
with the government of British Columbia on interim measures
related to the treaty process. There has been little or no logging in
these areas over the past ten years, and the province has suspended
forestry planning in these places while the process is under way.

Bear Mother - Walker Brown, Skidegate.

Six other maps have been prepared to indicate the scope and intent
of measures that need to be taken in order to protect important things
that are threatened by continued resource extraction, and to ensure an
opportunity for the land to restore and replenish itself. These are:
Tsuuaay, cedar - forests set aside to protect the workplaces of our
ancestors and monumental cedars for haida culture.
Tsiin, salmon - riparian forest areas set aside to protect salmon
stream conditions and restore degraded watersheds.
Taan, bear - habitat for denning and foraging within their territories
where future logging may occur.
Kil, plants - places set aside to protect food and medicine plants.
Xiit’lit, birds - places set aside to protect nesting and foraging
habitat.
Sk’waii, beach - places set aside to protect life along the shore and
the intertidal zone.
With the exception of the Haida Protected Areas, most of these maps
are preliminary in nature. They indicate the scope and intent of the
HLUV in restoring balance, but they are not a final determination
for use in the Land Use Plan. Good decisions are based on good
information, so the completion of these maps will await our review
of the report on environmental conditions (still in preparation), and
18

Haida Gwaii Yah’guudang — respecting Haida Gwaii

will require further dialogue in the communities and the Planning
Forum.
The Haida Land Use Vision is not just about the protection of
natural areas. It is also about understanding economic conditions,
and providing a vision of a sustainable economy in which the forest
continues to play an important role in the well-being of the Island
Community.
The forests have fueled an industry that has provided jobs to Haida
and other island communities for a few short decades. Families have
been fed and sheltered, and relationships among our communities
have grown. But the forest was logged too fast, and without
provision for the stability and sustainability of the Island Community
as a whole.
There is room enough for forestry and other commercial activities
on Haida Gwaii, but in order to be sustainable they must be managed
with more respect and greater responsibility — in other words, in
accordance with yah’guudang.
In Haida culture, wealth is a different thing than money, which is a
currency for doing business in the modern economy. Wealth flows
from the well-being of the land, and from having the opportunity,
knowledge and capacity to support our families, raise healthy
children, and organize the individual collective efforts of our clans
and society. Wealth is to be shared and distributed — prestige is
gained through the ability to do so.
This economic component of the Haida Land Use Vision is also
in the works. It will take careful consideration and extensive
consultation, and the work towards its completion will proceed in the
months ahead.
The land and waters of Haida Gwaii can and must be made well
again. Our economic needs can and must be brought into balance
with the capacity of the land to function and provide. We have the
political will and we accept the responsibility to see that this is done. •
Please note: Colour HLUV maps are available at Band Council offices
and the Council of the Haida Nation.
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“And know that Haida culture is not simply song and dance,
graven images, stories, language, or even blood. It is all of those things and then…
waking up on Haida Gwaii anticipating the season when the herring spawns.
It is a feeling you get when you bring a feed of cockles to the old people,
and when you are fixing up fish for the smokehouse,
or when walking on barnacles or moss.”

HAIDA LAND USE VISION
Council of the Haida Nation
April 2005
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